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The very same law, as to the words used, has been
emfljloyed by its divine author, according to the different
‘.

relations in which lie as the Law-giver, has been pleased

to connect himself with intelligent ci’eatures. It has no
other fixed natui’e, that I am aware of, than that it demands
the just rights of its divine author, according to the relation
and capacity of its subjects, as in a state of nature by crea
tion, or in a state of’ degeneracy th rough sin, or in a state of
grace by supreme adoption and heavenly birth. Tn each
relation the law is imniutable ; its language to its different
subjects is invariably the same: " Thou shalt love the Lord
thy God with all thy heart-and with all thy strength :and thy neighbour as thvselt" If, where much is given.
much is required, and if the duty is measured by the
strength of the agent commanded, and the relation in which
lie stands, doubtless, the obedience required of Immanu’l,
the representative of the elect family, must have been of a
higher nature than that of Adam and Eve, Yet, if it were
of a superior kind, then the same form of law must have
required it to be so; according to the higher relation and
more exalted capacity of the Son of God; which will, to
say the least, strongly intimate that, the holy principle in
Adam, and that in Christ were essentially diflèrent.
3. It may be admitted, that both Adam and Christ went
to the end of the law for righteousness, without supposing
that their obediences were equal; for the spring of obedi
ence is not produced by the law commanding, but by the
state of tile agent commanded.

As is the nature of the

ti’ee, such is the fruit growing upon it. Christ’s being tile
end of the law for the endless justification of his seed, will
net prove that he had no higller kind of principle in fulfil
ling it than innocent Adam had. For, though Christ did
not go beyond the law, as it respected himself’, he being in
person and relation what he was; still it does not follow
that, he did not go beyond what the law required of inno
cent nian for an earthly state.
4. Christ’s obedience to the moral law was a doing of
the covenant will of’ God. For, although a great part of
the work allotted him, was to obey the law and suffer its
penalty in the room of his people, who were eternally
chosen in him, yet, lie kept his eye upon the supreme laws
of settlement, in the covenant of redemption. The eternal,
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‘2. When Christ’s laws are spiritually
the Holy Ghost has, by his saving author
and through Christ, written them on the
does not prove, nor give us any reason
Adam was the subject of such an int
work: it rather proves that he could
believer’s principle radically, any more th
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3. Mi’. F. says, "Adam’s principle
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saints shall arrive in heaven, will be NO
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while he is on earth is exercised in contemplating and
adoi:ing God, NOT ONLY In these characters, as Adam did,
but as the God of salvation." Now, how the NO MORE,
and the NoT ONLY, will or can be made to agree, I cannot
imagine. It seems that the believei’ on earth goes quite
beyond the believers in heaven, so that we, who are oneai’th,
know a great deal more, and contemplate much more, than
what we shall when we arrive in heaven; because, now we
are chiefly taken imp with sovereign saving grace:, but,
when we arrive in glory in the appointed state of ultimate
holiness, that will be o MORE than a conformity to the
law as it was written originally in the heart oh’ Adam;
which nature_law-principle in innocentAdam was exercised
Mr. F. says in contemplating and adoring God as the
Thus, according to our author.
Creator and Preserver.
it seems when we are brought to the state of ultimate holi
ness designed for us in heaven, we are to leave off contem
plating and adoring God as the God of sovei’eign saviiig
grace, and employ oui’selves in the field of creation, as
Adam did: for this we are told, was the spirit and conduct
of Adam in his perfect state here below, and ultimate
holiness Mr. F. says WILL BE NO MORE!
4. If Adam was a spiritual man, as the believer is, in
and through Chi’ist, then he must have been perfectly so,
as much as the saints ever will be after the resurrection,
both in kind and degree; for, if the ultimate state of holi
ness is no more than a conformity to the law, and that of
Adam’s were no less, there can be no difference in any
respect between them. But, if lie was perfectly holy, in a
holiness of the same kind as saints in ultimate holiness will
be, in and throughi Christ, then he must have been per
fectly wise, righteous, and happy for holiness and happi
ness go together, and all withiout any knowledge of Christ
or his fulness. Whio can prove tile congruity of all this?
But if we view him as haviiig been a perfect natural man,
upright in spirit, serving and adoring his Creator, as his chief
good, and as making the glory oh’ his bounteous Maker,
audjust Law-givei’, the chief end of his life and actions,
then it will, I thiiik, be consistent to say lie was perfect in
wisdom, righteousness, holiness, and happiness: according
to the nature of his state in Eden, as time head of mankind,
and the lord of the creation, having dominion over tue
*
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works of God’s hands.*
Whereas, there
sistency in the supposition of his havin
wise, holy, righteous, and happy, iii a sp
gelical sense.
5. If tile perfection of Adam, and tha
ultimate holiness, be both of’ the same kin
to time same standard; the fornier flO LES
conformity to the moral law, the latter
conformity to the same law, why then ther
foi’ a circumstantial ditlèrence. If both sta
sidered as perfect, then they must either
not at all; but, if they differ in nature
cei’tainly do, then Mr. F.’s reasoning is all
6. As the saints of the Lord ai’e cons
evangelically holy, through being eternally
united to God, in Christ, the God-Man
head, I must think they will contemplate
such a way as the law never required of m
praise him for such holiness and happiness
knew; and sing, in the virtue and enjoyme
ciple as Adam never possessed, the hig
who maketh them kings and priests to him
ever! It is remarkable, that Christ never
to his saints the glory which was given t
glory which was given to himself before
7. If the ultimate holiness of the sain
consist in a perfect deliverance from sin, a
to it, with perfect knowledge of and de
their everlasting portion in Christ, and pe
the all-glorious Three in One, distinctly
Son, and Holy Spirit, according to theii’
them, and in them, having a clear view of
fections of the great Elohim, as all perfe
and shining forth in refulgent splendour
God-Man; if I say this is, for substance
sentation of ultimate holiness and happin
it iyiust be admitted it is, then I aver, tha
lle could not be suited to this evangeli
employment.
8. rrhe words which Mr. F. has cited f
and from John, are by no means sufficien
ultimate holiness of time saints is no mo
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to the moral law in Adam. It cannot be proved that
Adam was the subject of that glorious likeness of which
John speaks in the text referred to. And as to the other
words, though they speak of men being made perfect, they
are not suited to prove that for which they are produced;
for, who ever thought of denying that the spirits ofjust men
in glory are made perfect? And the words will not prove
that their perfection is of the same nature as Adam’s was in
paradise.
III. Reason, "The terms used to describe the one
imply that it is of the same nature as the other-Conver
sion is expressed by a return to God, which denotes a reco
very to a right state of mind after a departure from him.
Regeneration is called a washing, which expresses the
restoring of the soul to purity, from which it had de
generated; and hence the same divine operation is in the
same passage called the renewing of the Holy Ghost,"*
Ireply:1. Conversion may doubtless be expressed by a return
to God, without supposing at the same time that the elect
are brought into the same state as they had in Adam.
They are not brought into the same state, and the same
kind of life and happiness, as Adam’s was, though they
are brought to the same God. They return to the same
God, for there is but one; but then he appears to them in
a new relation, in Christ Jesus; and they return by a new
and living way, to which Adam was an entire stranger.
Therefore, though they return to the same God, yet not to
the same state.
‘2. It is requisite and right to distinguish between the
principle in our minds by regeneration, and those spiritual
evangelical dispositions of our minds; all of which must
ever flow from regeneration-life or principle. And the
Apostle gives us warrant so to distinguish in this very text
to rljtU referred to by Mr. F. The Apostle evidently dis
tinguishes between regeneration and the effects, or washing
of regeneration. By the former, he means a principle in
the mind, born of the Holy Spirit, which is a vital and
heavenly principle, or spring of holy operation in the mind,
from which all spiritual acts arise. By the washing OF
regeneration, I understand him as meaning the dispositions
of our minds, or that evangelical frame and temper of soul
mity
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which is the consequence of that holy, and
life in the mind, as aforesaid. And it is
real evangelical order in the minds of Go
from a vital and heavenly principle in the
operation of the Holy Ghost, as the caus
vital holy principle must first exist in the m
or spring of all spiritual dispositions and
mind, before any such dispositions can be
getting of a principle of life and light in t
stantaneous act of the Holy Ghost; in w
soul is passive entirely.
:. When the Apostle speaks of persons
in and through believing the truth, we mus
derstand him to mean the same thing as
text to Titus, by the washing of regenera
the person washed may be said to be acti
good lie then receives comes to him in a w
and which certainly is an act of the mind, u
fil operation of the Holy Ghost, in the new
disposing and enabling the soul to will and
the divine pleasure, New-born babes de
milk of the word, but such disposition or de
is the consequence of the divine nature being
in their minds, as the spring or cause of al
after God in Christ.
4. The believer is too frequently, to his
the subject of very corrupt and rebellious
mind; but, it cannot be properly said, that h
of very holy arid Christ-like dispositions
same time, any other way than as he is pos
radically, or in the root of them, which
produce heavenly fruit under the reviving be
of righteousness. Thus the believer has fr
pray for the washing of regeneration, and t
the Holy Ghost, though it be inconsistent f
to be regenerated. "This renovation is
mind, and not of a principle in the niind.
sinner’s faculty renewed, is not the sinner’s
but the instrument of the use and Iliotion
Spirjt’ hand. He himself, by indwelling, iso
w ithout which, after lie had become
fication, and had changed the faculty,thethea
Brine.
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man
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intimated
of salvation. This is clearly
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the
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have
you,
that
I
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with
the
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and
Father’s
name,
in
my
love of God in you. I am come
hypo
ye receive me not. This reasoning on the contrary
that
thesis was invalid; for if receiving the Messiah was
unequal
to
God
was
supreme
love
principle
of
to which a
a non-reception of him would aflbrd no proof of its ab
sence. They might have had the love of God in them,
and yet not have received bim."f I reply as follows :I. Our Lord’s words in the place referred to, clearly in
tinìate, that he was not speaking of such a reception of
himself as stands connected with eternal life; for, he said
to the Jews, if another shall come in his own name, him
ye vill receive4 Now, lie surely could not mean to say,
that they would receive another in a spiritual way, for that
must be impossible. But the words are to be understood
as meaning no rnoi’e than an open acknowledging and be
lieving of him to be what he said he was, in his discourse
unto them; namely, the Son of God and the Messiah pro
mised: and because they would not honour him as such,
their nation was destroyed.
II. it does not appear that the dispute between Christ
and the Jews was about the nature of saving faith; or the
necessity of an atonement; or the happiness of the gospel
salvation; or any thing of that kind. Had they obeyed his
words, or complied with the design of his reasonings, so as
to have received him, it does not seem that eternal life
would have been necessarily connected. Nor was it ever
lasting destruction in hell that they were threatened with,
in a direct senseof speaking, as a punishment for not
Page 101.
* Ilussey.
Barchochebas, an impostor, who pretended to be the Messiah, and stirred
them up to rebellion against the Romans, in the reign of Adrian, in the year
134; having mustered an army of 200,000 men, it is said, there were more
Jews slain in this war than came out of Egypt.
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receiving him; but a destruction of the
earth. Therefore, our Lord was not argu
if the Jews had been the subjects of sup
as Adam was, they would necessarily ha
gospel way of salvation, as those do who
Spirit. He is King over all the world, bu
all the world; therefore, natural homage
as Lord of all, from creatures, distinct
a heavenly kind, or from any interest in h
the sovereign will of God in the coven
redemption.
III. Adam’s love was an act of pure
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must, therefore, be absurd to suppose an
possessed of such a disposition. But this
elsewhere already. No one having and
disposition has any need for a Saviour, an
supposing a thing to be, which is natu
and which God himself cannot cause to
lost, is gone irrecoverably: all true lo
springs from faith in Christ, and as this
well as the act of faith, were entirely ne
love and obedience, it must remain impos
to prove that, Adam’s disposition and th
ciple are essentially the same. It is asse
disposition of mind would necessarily lead
to embrace the gospel way of salvation.
creature ever possessed it, nor ever can, w
we to prove to us the truth of such an
scriptures do not affirm any such thing,
precedent.
As to the disposition of standing angel
suppose, from their election, that they
natural state, answerable to the regenera
men. For they are confirmed by their el
rest never were so established. But as e
firmed by the influence of electing grace,
ciple suited thereto, so it is thought the
upheld by an incorruptible seed, and are
apostatizing. And thus are all things in h
gathered together in one family under Ch
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* Ilussey.
Barchochebas, an impostor, who pretended to be the Messiah, and stirred
them up to rebellion against the Romans, in the reign of Adrian, in the year
134; having mustered an army of 200,000 men, it is said, there were more
Jews slain in this war than came out of Egypt.
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Glory.* It is certain they are no proper example of our
author’s supposed creature, whom he, imagines to be sinful,
and yet led by such kind of love as Adam exercised in in
nocence, to embrace the gospel salvation for himself. The
frame of Adam’s mind was answerable to a covenant of
justification, and peace by works. But, Mr. F. asserts
that, "it is of the nature of faith to relinquish every
thing of the kind."f The disposition of an innocent mind
must essentially differ from that of a fallen mind, created
in Christ Jesus unto good works. It hence appears that,
the spirituality of innocent Adam has no real foundation,
neither in the law, nor the gospel; neither in reason, nor
revelation. Therefore the assertion, made by Mr. Brine,
which affirmed that "tile principle of innocent Adam, connatural to him, was not suited to live unto God through a
Mediator, that kind of life being above the extent of his
powers, though perfect," remains unremoved by any thing
Mr. F. has advanced, and therefore, still of force against
the confounding system.

SECTION XIII.
MR.

FULLER’S ANSWERS

TO OBJECTIONS,

REFUTED.

I. "A SUBJECT while he preserves his loyalty, needs no
Mediator in approaching the throne; if he have offended,
it is otherwise; but, a change of circumstances would not
require a change of principles. On the contrary, the
same princple of loyal affection that would induce him,
while innocent, to approach the throne with modest confi
dence, would induce him, after having offended, to ap
proach it with penitence: and, if a Mediator were at hand,
with whose interposition the Sovereign had declared himself
well pleased, it would, at the same time, lead him to implore
forgiveness in his name."
Ans. ‘[‘his may appear pretty and plain to some; but,
can have nothing to do with the great and marvellous work
of God, in bringing his perishing children to himself,
through the efficacious mediation of Jesus Christ, their
Surety and Redeemer. It is not pleaded by any one, that
*
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the author of an absurdity. The mom
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it should be observed that, he has also
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in many sinners, but, the life of Adam,
exists in none: nor can proof be given,
for it to be where sin is connected, or whe
works is excluded. This paragraph alon
system to be as a baseless fabric.
2. As Adam’s principle supposed th
evil, no man can be imagined to have it,
sinless as he was. But, such a person
Saviour’s cleansing blood any more than
hiSpOSitiOfl of Adam’s mind was that o
ceptance with God; and had nothing i
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to embrace the gospel way of justification by the works of
another.
3. As the object, act, and ends, of faith, were not In
cluded in the religion of innocence, while they make an
essential part of spiritual religion, it must remain Impossi
ble for any one to prove that Adam’s principle, and the
believer’s are essentially the same: or, that Adam’s dispo
sition of mind would necessarily lead any one to embrace
the gospel way of salvation for himself. Either a man is
innocent, or guilty; if the latter, he has not the principle
supposed; if the former, he needs not the salvation
expressed.
4. It is certain, that we have no example of our author’s
imagined creature, whom he supposed to be fallen, amid
polluted throughout by sin, and yet to be led, by such a
kind of love "as supposes the absence of all evil," to em
brace the gospel way of salvation! But, the yea and nay
system, by blending natural and revealed religion together,
evidently retains neither distinctly. Still, as the major
part of professors are taught to decry controversy, the
jumble creed obtains many unsuspecting admirers.
.5. In the above answer our author speaks of a Mediator
at hand; but, if Christ did not atone for the sins of all
men; if lie did not interpose as a Mediator for all men
alike; or, for all as really and effectually as for any one;
it cannot be true, that all men have a Mediator at hand.
Nor can punitive justice be satisfied for the sins of
any in whose stead Jesus was not made a curse. Either
he was made a curse for all men, or for some; if the
former, the damnation of any must be unjust; if the latter,
the salvation of many must be forever impossible; they
can have no Mediator at band.
6. All those on whose behalf Christ interposed, draw
near unto God; and not only implore, but obtain forgive
ness at his hand, at the time appointed for their conversion.
Neither is there any reason to fear that, some of then-i may
be forgotten of God the Holy Spirit, and so left to perish,
though the Father had chosen them, and the Son had
redeemed them from all iniquity, and from the wrath to
come. As God bath mercy on whom he will have mercy,
and as Christ has assured us that, all the Father giveth
him shall come to hirii, and shall ill no wise be cast out;
we may rest confidently persuaded that the Lord’s people

shall be perfectly saved. And even Mr
granted that none ever did, or will, belie
those who are chosen of God from eterni
are plain christians to be teazed with th
since Jacob was safe without it, and Esau
lost with it?
His answer is thus obviated, and proved
ble; for it by no means maintains the
iiamely, that the principle of innocence w
same with that we have now by the go
simile is very exceptionable, and more s
than to illustrate the glorious things o
Christ, in which grace reigns.
II. "If the principle of Adam, in inn
suited to live to God through a Mediato
standard of duty to his carnal descend
course, be their duty either not to wors
to worship him as Cain did, without
atoning sacrifice."
Ans. 1. The scriptures no where say
"without any respect to an atoning sac
not be certain that lie did not profes fait
seed, as many now do, whose religion lik
external thing. What he offered is allow
a sacrifice, and the fruits of the ground
ordered to be offered by the Israelites
thought them typical of Christ.
2. It has been already shewn that,
was not suited to live unto God through-i
directly adapted to an earthly state, nece
the absence of all evil, and that its sub
covenant of works.
3. " Tile standard of duty" to Adam,
descendants, was the law ofjustification
4. Many of Adam’s carnal descendan
of knowing the only Mediator between
therefore, they cannot all be bound to wor
his name. Hence, it follows, that all wh
stanced, must be bound either not to w
Or to worship without any respect to an
r1hiiS clearly shews that, our author’s sys
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