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createdafter God must, indeed,be consistentwith his per
fections, and also be accordingto tile ielation of that crea
ture to him, in wh icli creaturesuch producedquality may
inhere. If the creature be merely related to him as his
Creator,tile principle will be natural, and its objectsand
endsthe same. But, if the personbean objectof sovereign
favour in Christ Jesus,and be wrought upon accordingly,
the principle will be spiritual and heavenly, in its acts and
tendencies.

7. God may be considered both as the God ol nature
and providence, and as the God of grace and salvation
andso as related and revealed in a legal covenantwith
man; or, in a covenantof grace and redemption with
Christ and his seed, in the former case,we have one
edition of the divine attributes, and in the latter case,we
have another : in the first, the image connectedvi1I be
naturaland moral ; in the second,it will be spiritual and
evangeiicaliy moral. Tile former was Adam’s case,the
latter is the believer’s.

8. There may be two specificallydiulèrent images,there
fore, of the samechosenoriginal, as that is setforth in tile
complex personof our blessedLord, andaccordingas heis
consideredto be the head of nature, or the head of grace
anti glory.

The precedingstatementsentirely obviate the force of
Mr. F.’s reasoning the weight of which restson the sup
position of that being evident truth, which has no founda
tion in fact: namely,that the image of God is his nature,
and that when Christ is denominatedthe imageof God,we
are to understand him to be so in his divine nature,or
becausehe is of the same essencewith tile Father. But,
in this sensehe is equally invisible and incommunicable
with the Father; and is no more the image of the invisible
God to mis, than is the Father himseif or tile HOIY Spirit.
Besides,he who is the image of God, is the imageof the
sacred trinity, and not of one person of tile Godhead.
Hence it is said, Let us make man in QuIt image. Thus,
consideringthe peculiarityof his personin whom the like
ness more immediately stands,he may he said, in difl’erent
respects,to be the image of 1iimse11 Nor is it at all maui-
fest,why he, as God, should be called the imageof God,
ratherthan tile Father,or the Holy Spirit.

rliiis first-begottenSon of God is the adopted,acquired,

andpossessedimage of theeternal three; and was decreedthe arclletvpeof all the copies ordainedto be taken,tiatu-cal arid supernatural From each likeness sin has beenexcludedentirely, although the one has far excelledtheother in positiveglory. The natural image has beenbuta dim reflection in comparisonof the supernatural: as thebrightnessof tile moon widely differs from the splendourofthe noon-day sun. The natural image, being what wassuitedto a legal covenant,and earthly state,was that inwhich mati was at first created,and wasonly a part of that
reflection of God, which has ever abode iii his onlybegottenSon. The Lord Christ, in making Adam, put apart of his own glory upon him, as far as wassuited to theearthystate for which he intendedhim. And the knowledge and sanctifying disposition, requisiteto be possessedand exemplified, by innocent man on earth, he wroughtinto his very naturewhen he madehim, that he might beworthy of himself, and answer tile holy endsof his crea
tion, according to tile natureof the relation in which hestood to him, from the momentof his becominga livingperson.

Now, if a likenessof the greatarchetypecan be set forth,
perfect in its kind, so as to be good and blamelessin the
eyeof the law, and which shall appearto be a due by that
law, from a holy and just Creator, and all without any relation to, or interestin, the spiritual fulness of Christ, the
chosenhead of the elect family of God; arid, without any
thankfulnessfor spiritual blessings, desire after them, orknowledgeof them; that, it is supposed,must be admitedto havebeen tile naturaland moral, but loseableimagein
which Adam the headof nlankind wascreated.

It is hopedthe following statementis suited to evidence
the things in requisition.

1. This natural image may be observedas personal andas accidental:or, as what was essential to Adam’s beinga man; and what wasnecessaryto his being a ‘ood man:
for lie continued to be theformer,when heceasedto bethelatter. He continuedaccountableto his Maker, though heiecamneincapableof his service. He retained his physical
Powers,when he had lost his moral quality ; and these
ideasare applicableto his sinful posterity.

. This image included a sinlessnatural body, like what
* John i. 9, ii, iS. Itch. i. 3. 2 Cor. iv. 6, and iii. 18.
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tile Son of God on High stood engageil to assume,when
he shouldappearon earth, to effect tile redemptionof his
chosen,and this was the first part of the likenessproduced
by the Almighty. It resembled in form that wlllcil was
worn by God in the personof the son, as tue Glory-
Man in heaven,and when he createdAdam after his own
image on the earth. This first human body was not spI
ritual, but natural ; like that in winch Christ suffered,not
like that in which he is now exalted. Now, this corporeal
part of the natural image is common to mailkInd, apart
from any sovereign interest in Christ as the headof the
spiritual world. Thus far, therefore, we have wilat our
precedingdescription proposedas requisite,without involv
ing any thing spiritual in the imageof innocence. But as
Adam was a perfectman without a spiritual body, we may
safely concludehe was not a spiritual man, and tllat his
image, in other respects as well as this, was properly
natural.f

3. This image of our first father containedan immortal
soul, which, from its earliest existence,was upright by
ilature, independentlyof any choiceof its own, and being
united to a pure human body constitutedperfect human
nature. Its natural faculties, in a faint degree,reflected the
attributesof its divine author. Hence,we again perceive
an essentialresemblanceof the God-Man, tile greatarche
type of this ectypeset on earth, as a figureof him that was
to come. But no interest in electing gracein Christ Jesus
was discovered,in the production of this immortal part of
tile undefiled likenessof God: nothing spiritual in tile
gospelsenseof the word, was essential to the existenceof
an innocent, upright, intelligent agent. We have, there
fore, a secondpart of the personal image in questionad
ducedas proposed.

4. This image of God in Adam may further be viewedas
accidental,or with respectto the moral qualitieswith which
lie wascreated. The knowledge and ruling dispositionof
man were holy, and respectedthe characterand rights of
ills Creator,accordingto the natureof tile relation in which
he stood to him, anti the moral law proceedingtherefrom.
This law, however, knew nothingof supernaturalthings,
nor requiredany love to them, for theypertainedto another

relation of the creature to God, and havetheir own
cple, source,revelation,objects,and ends.

The folio of creation was Adam’s book of instruction;
his bodily senseswere tile organs through which lie per
ceived its magnificent contents; uprigllt reason was his
inward eye, by which he knew the objectspresented;and
pure love to his Maker,Benefactor,and Governor,was the
efficient spring and law of his actions; while glorifying
God was his highestend. Still, the exIted life of’ an en
lightenedsaint, living by spiritual faith upon the Soil of
God, is as far above any thing experiencedby innocent
Adam, as tile glory of the gospel excels that of the law
and this life finally will surpasswhat Adam enjoyed,as
fCr as the glories of the heavenly paradisesurmountthe
beautiesof that Eden, which becamethe birth-placeof sin
and death.

The mind of man in its upright state was preparedto
behold the wondersof creationwith adoringreverenceand
grateful love. In the glass of the creatures,not excluding
himself, he saw the perfectionsof his Maker reflectedwith
almiration,and loved him supremelytherein; while Christ,
as a sovereignheadof grace and glory, with all tue wise
settlementsof love divine wereentirely outof his thoughts,
as things that no way belonged to his stateof innocent
purity and peace. Tile invisible thingsof the eternal
power and Godhead shone out to ilis intellectual view,
through the things that were made, and the ravishing dis
play excitedhis expanding mind, to adore and praisethe
great Parentof all. Wisdom shone in the contrivance,
fitness,andorder of things; powerin their productionsup
port and government; and goodness in their uses,tenderm
ciesand ends. But Jesuswa,s not seen.

5. As he had 110 spiritual and supernaturalobjects to
survey, lie required not a spiritual pritlciple; for as is tile
natureof the objects to be known, such must be tile kind
of perceptiveprinciple imparted, in order to obtain a true
knowledgeof them. Tile geniusof a painter, or tile taste
of a poet, is not needful to a porter in order to his carrying
his load ; muscular strength lviii ill his casebe of more
service than the embellishmentsof learning. And, pure
and upright reasonwas all the principle Adam iieededin
his innocentdays, while a principle adaptedto supernatural

* Con, ix.6. James iii. 9. 1 Car. xi. 7. I Car, xv. 44, 46.
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things would havecarriedhim abovehis sphere;arid have
unfitted him for his earthly station, and his legal duties.
He was wise, holy, and happy,without sovereigngrace,or
any conceptionof that blessedChrist,who is all iii all with
true believers. WhereChrist has no headship,spirituality
has no being; but, Christ was not the headof Adam in his
innocence,therefore,spirituality had no being in A darn in
his innocence.

6. The primitive knowledgeof man wasthe knowledge
of Adam’s spirit; but not Adam’s spiritual knowledge.
Hence,he could forfeit the moral quality of’ hs iìature,
while he yet retained his physical powers: lie retainedthe
principle of reason,but lost the holy use of it. He became
incapableof obeying,but still continuedaccountableto hts
Creator for every defect. Heextinguishedthe moral flame
that burnedin his soul, and directedhis will to God as his
hiigilest end, and greatest good. Thus his lviii became
perverted, and his affections scatteredfrom their proper
objects; and ever after he dwelt in moral darkness,until
the blessed God, from whom he had sinfully departed,
sovereignlykindled in his soul a new and spiritual flame,
which proved unextinguishabl. By regenerationhe was
restoredto God, but not to his former state: his will was
madefree, but he wasnot againplaced in a free will state.
He wasno more to be his own strength,but Christ now
becamehis head of strength. Henceforward,insteadof
steeringthe vessel,he w’as set to work the tackling, and,
anotherwas to steer; for he was to be pilot no more, it
wasthushe becameless importantin himself, aiid yet more
secure,and in the end, far more happy. Accordingly we
never read of being restored to Adam’s image, except
amonguninspiredauthors;but, of being predestinatedto be
conformed to the imageof God’s heavenlySon, JesusChrist
our Lord. Thus the believer’s knowledgeis supernatural
in its principle, objects,andends,while Adam’s in innocence
was naturalin all thoserespects:and, therefore,essentially
different, insteadof being essentially the same, as Mr. F.has erroneously affirmed. Now the knowledge hereinassignedto Adam, was perfectin its kind; arid was goodfor him as a perfect natural man, and wasalso due from
the perfectionof his Creator, to him, as his accountable
creature,placed under the law of justification by works:

but this knowledge embracednothi ig supernaturalobjec.
tiveli, and, therefore,essentiallydiflCrcd subjectively,from
the religion of believers.

7. We are to guardagainstbeing guided by the soundof
words in forming our j udgiiients. it does not follow t’roiim
the Apostle’s speakingof tile new man as madeafter God,
iii rghteousnessand true holiness; that, therefore, tile
unagementionedby Moses,in the first chapterof Genesis,
denotesexactly the same qualities as are intendedby the
new man. It is manifest,that by thenew man, the A p’stle
meanta knowledgeand holiness in which Christ is all iii

all.-" The new man," he says, " is renewedin knowledge
after the image of him that createdhim : whereChrist is
all, and in all." Certainly,Christ was riot all, and in all,
iii man’s innocentknowledgeand enjoyment; for he knew
him not, it is, therefore,cleat’ that,Adam waspromiotincel

very good," without any interest in the fulness of’ Christ,
by %vhicil believers are renderedcompletein him. It was
from an inbred light and quality of mind, that Adam lovei
God in the worics of his hands, and the bountiesof his
proaidence; and this love was the efficient law of his
righteousnessin his pure estate. The love of God to him
was natural, displayed in tile things of nature,and flowed
from God towards him in the relation suisistirig between
them,God being his righteous Creator, and lie being his
upright creature. His life was a life of friendship and
innocentcommunionwith his A Irnighty Parent,whoseonly
Sonon earthlIe thenwas; but still his life was n?t spiritual,
either in its foundation, principle, objects, or ends. His
unioi with God was only natural, as being the creature
ot’ God, and was according to a legal covenant,and his
communion, therefore,could be no more. 1-Ic lost the
holinessof his spirit, but not spiritual holiness. ‘‘ What
he had,all mankind had in him, and what he lost, they all
lost in him, and we becamedebtors to God Oil both ac
counts: but, Adam had not the faith of God’s elect before
the fail, did not lose it for his posterity ; therefore, they
are not debtorsto God for that in unregeneracy."The non-
elect, who were not written in the Lamb’s book of life, and
who, therefore,were entitled to the life and happinessof
innocentcreatureshiponly, Ilad no iieed of’ interestin tile
graciousfulnessof Christ, who is tile head of the elect
body, in orderfor their happinessas creaturesof God,wade
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to live on this earth. His principle wasthe seedof natural
religion, and of the law of justification by works; but,a
spiritual principle is the seedof supernaturalreligion, and
of’ the gospel of’ distinguishing grace and salvation by tile
mediation of Christ; so of’ justification by faith without
works. Such principles must be essentially different iii
their sources,movements,supports,objects,andends.

Christ is so essential to spiritual life, that it cannotbe
where he is unknown; and,therefore,as Adam was perfect
without any union to him, we may be confidentthat his
perfection was not of that kind, to the existenceof which,
interestin Christ is absolutelynecessary.

Mr. F. acknowledges,"Faith, as a principle of action,
worketh by love, and that from its first existence:amid he
says,its thus working belongs to it as genuine,justfying,
faith; that it alwayspossessedthis property,andwithout
it could not ilave been genuine: that it may be truly said
of the believer,that he worketh not with respecttojustifi
cation: for it is the nature of faith to overlook and relin
quish every thing of’ the kind."* Thus his argument,
to shew that the holy principle in Adam, and that which
is wrought in believers is essentially the same, is fully
refuted by himself. 1. He says, Faith is a principle of
action. 2. That it worketh by love, and that from its first
existence, 3. That its thus working belongsto it asjus
tfyiagfaith. 4. That it always possessedthis property
and could not have beengenuinewithout it. 5. That it is
of the nature of faith to entirely relinquish all ideaofjusti-
fication by works. This, I say, at once overthrowshis
whole systemof’ tue duty of all men to havefaith, on the
ground of Adam’s having had it radically in llis innocent
state. For Adam to haverenouncedhis own rigilteousness,
would havebeenfor him to haverenouncedhis religion en
tirely. And the faith abovedescribed,as alwaysfrom its
very nature and first existenceas a principle, working as a
justifying faith, amid ovei’looking and relinquishing every
thing like justiflcation by man’s own works,can neverbe
harmonized with the stateof’ Adam under a covenantof
works. Besides,if, as he says,it be of the natureof faith,
thus to act and goverii tile wind, then his distinguishing
betweenhaving faith radically, and having it formallmj, is
completely abolished,8S it ought to be, amid it becomes

plaill that Adam could not have faith in the foi’mer sense,
more tllan ill the latter, and that the actsof faith arisefrom
its very nature,and not from tue circumstancesiii whicil
the creaturemay be, in whom it is wrougilt.

The imageof God, thei’efore, as set up in Adam, is specifi
cal ly differentfrom that impartedby electionandregeneration
in Christ. It excludedall sin, andwasperfectafter its kind.
It included light and love, and devotedman to the glory of
God as his Creator, Law-giver, Benef’actor, and chief good.
He was physically and morally in the image of God, but
not supernaturaliyso, as the saintsare by interestin Christ.
Their perfect likeness includesa spiritual body, aiid a spi
ritual state of’ mind, througll union to Christ the head of
spirituality. Their relation to God is spiritual, the Holy
Ghost, as the Spirit of Christ, dwells in them by a spiritual
and divine nature: their strength f’or action is upheld by
tile Spirit, and the objectswhich fill their mindsare spirit-
iial,andarespiritually discerned. The promisesgiven them
include spiritual things,and theyexercisespiritual graces,
and are nourished in their life by spiritual meat receivedby
believing. rUlleir riches are heavenly, and all their know
ledge and sanctity are objectively and subjectively spi
ritual, and what raise them to the heavenlyworld. Their
aflèctionsare set on personsand things above,by virtue
of the principle that is in them. They discerntile love of
God,and also his other attributes in spiritual mediums,
and their love to him, is drawn out throughthe samechan
nels in return. They could be glad to be as sinless as
Adam was, but as to positive holiness,they could not de
scendso low as his state,nor contenttheir minds in viewing
God in the works of nature,after having seen him in the
faceof JesusChrist. rflie aboveoutline gives the idea of
an imageof which Adamwaswholly ignorant,andof which
he must havecontinuedso, as long as he remainedin the
stateof innocentrectitude. There may, therefore,be two
specifically different imagesof’ tile sameGod, accordingto
the two different relations in which he i’eveals himself to
macn; and thetwo diulérentcovenantsof’ works and of grace;
and the two different mediumsin which he is beheld: the
creation in general, and Christ in particular. And, as is the
natureof the exhibition he makesof himself,such must be
lie natureof the principle within, by which lie must be
perceived,apprehended,and enjoyed. The receivingprin* Page182, 18j,
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ciple must be of the same nature with the things to lie
received : though it may be observed that, a spiritual, or
supernaturalprinciple, will quaiify the mind to perceive
and enjoy God in tile works of’ nature; while a natural
principle, such as Adam had,will not qualify the mind to
discern and appropriate the same God, when he is consi-
dei’ed in the iiighest relationsof grace and salvation in
and through Christ Jesus. This is my answer to his first
reason.

II. Reason, " They are both a conformity to the same

standard,the moral law. rIiiat the spirit and conduct of’
man in innocence,was neithei’ more iioi’ less,than a perfect
conformity to this law, I supposewiil be allowed ; and the
samemay be said of’ the spii’it and conductof’ JesusChrist,
so far as he wasour exemplar,or the modelafter which we
are formed. God’s law was within his heart. He went to
tile end of tile law for righteousness;but, it doesnot ap
pear thathe went beyondit. The superiorityof his obedi
ence to that of’ all others,lay not in his doing more than
the law required,but in the dignity of his person,which
stampedinfinite value on every thing he did. But, if such
wasthe spirit and conduct of’ Christ, to whose image we
are predestinatedto be conformed,of necessityit must be
ours. This also perfectly agrees with those scriptural
representations,which describethe woi’k of’ the Spirit as
writing God’s law in the heart; and thosewhich represent
the ultimatestateof holinessto which we shall arrive in
heaven,as no more than a conformity to this law and this
model: the spirits of’just men made perfect. We shall be
like him." To this I reply as follows

1. He here declaresthe inoi’ai iaw, as given to man iii
innocence,is the standard of perfect obediencein heaven
and earth: he also comparesthe obedienceof Adam, of
Christ, and of the saintsin glory together,and asserts,that
they are all equal according to the standard; no one of
them being either more or less than tile aforesaid moral
law required of man from the beginning. But, though
Adam wasas free froni sin as Christ, and as the saintsin
heaven,and so equal to them in negativeholiness,it does
not follow that in positive holiness lie was their equal; or
that his principle must iiecessarily be of the same kind
with theirs.

. Mi’. F. at the same time assertsthat, the obedience
of Cii rist is superior. Now, if his obediencebesuperiorto
all others, iio matter from what cause,then. au others
mustbe inferior to his : yet to affirm thus much, as he has
done,and also in the samepage to aver that Christ did no
more than the law required of Adam,and that Adam did
no less than it required; at tile same time asserting that
Christ’s obedienceis superior,wasgiving his readerscredit
for a notable power of swallowing contrarious principles.
For, how, by the samestandardof innocentrectitude,shall
perfectconformity be superiorto perfectconformity?

3. Mi’. F. evidently reasons thus: What Christ did,
the law as the standardof perfectionrequired; but, what
Christ did was of’ infinite value; therefore,the law as the
standardof perfection, requiredwhat wasof infinite value.
Again, what Christ did, Adam did; but Christ did what
wasof infinite value; therefore,what Adam did was of
infinite value. This is maintainingour first father’s honour
with a high hand indeed! But, who can believe he ever
was sogreat; or that his innocentobedienceever included
such worth? I as much believe he was self-created,as
that sucil views are correctconcerninghim.

4. If the obedienceof Christ be superior to Adam’s,
theredoubtlessis somethingin IT that makesIT 50. But,
if this be granted, then how can it be proved that, the
spirit and conductof innocentman was no less thanwasthe
spirit andconductof Christ? Sayingthat Adam’sobedience
was as much and as good as the law required,as it cer
tainly was; and then to add that, Christ lid flO more than
Adam, yet that his obediencewas superior to Adam’s,
sllich wasno less than the law requii’ed, is only heaping
one contradiction on another. rIhis howevei’,could not, it
seems,be avoided, even by tile strong mind of our author,
owing to the inconsistencyof the systemhe had espoused.
No strength of intellect can make contradictions bar-
nionize.

5. The fallacy of Mr. F.’s reasoningmay be further
exposed,thus: the spirit and conduct of Adam, and of
Christ, each of’ them consisted in a perfect conformity to
the law of innocence,and no niore ; but, that which is
rnei’ely a perfect conformity to the law of innocencehas no
imierit before God ; therefore, the spirit and conduct of
Christ has lid merit befoi’e God ! Thus we many easily* l’age 99.
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perceivethat, the tendencyof Mi’. F.’s systemis to land us
in the swamp of Socinianism. But, whateversentiment
implies a denial of the intrinsic worth, andsaving merit of
our blessed Lord’s obedience,is periiicious. If, however,
his obedienceand Adam’s be essentiallythe same, they
must be of equalworth, both beiiig he says, perfectby
onestandard; tile suppositionof which consequentis big
with otherconsequences,which Mr. F. never intendedto
admit as his belief, and this evinces an iiiconsistency in
hi,s creed,which no effort of his reasoningpowers could
conceal.

6. To speak of the superiority of out’ Loi’d’s obedience
lying in the dignity of his person,and at the sametime to
aim to separatehis pei’sonal dignity from his obedience,as
Mr. F. hasdone, as though it were not essential to tue
natui’e and being of his righteousness,is not for edification,
and is unsanctionedby the sacredwritings. They style him
Jehovahour righteousness,which signifies that his per
sonal divinity is necessaryto the reality and worth of his
obedience. For, although we may distinguish the person
of Christ from his work, in our thoughtsand sayings; yet,
havewe no warrantin holy writ to separatethe dignity of’
his personfrom his obedience,as Mr. F. has endeavoured
to do; therefore, Immanuei’s obediencemust be in its
kind, and for the matter of it, a better righteousnessthan
Adam’s was in his innocence. And he, himself, speaks
of " the superiority of his obedienceto that of all others;"
but, lie says,it lay in the digiiity of his person, which
stampedinfinite valueon every thing lie did." Still, if the
obedienceitself be superior,yea, infinite in its value, it
must be strong evidenceagainst Mr. F.’s mannerof argu
ing. He does not say, that Christ is a superior person,
but, he says, his obedience is superior. And, I believe,
that his personaldivinity so pervadedand influenced the
actsof his manhood,thathis obediencewaswroughtunder
its influence,and that in consequencethereof, the same
obedienceof the God-Man, could never have been in its
natureand matter what it is, but foi’ his personal divinity
being thus united and efficacious. ‘We are not, theref’ore,
to considerour Lord’s obedienceas merelya creatureper_
formance,that became,on being finished, " stamped," and
so by someexti’insic act renderedvaluable for his deeds
retainan intrinsic worth, and this at once proves Mi’. F.’s
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representationof the subject to be " stamped" with
ci’ i-or.

7. There was in the conduct of the Man Christ Jesus,
nothing contrary to the law of God; but he was perfectly
upright, innocent,and kind, being a righteous"exemplar"
in all things : but this doesnot prove that he was not the
subjectof a supernaturaland heavenlyprincip’e, of which
Adam knew nothing until after his fall. Considering
Cli rist as the graciousand evangelicalmodel, after which
all the chosenseedare formed by the Holy Comforter, in
an internal woi’k and meetnessfor glory, the law of inno
cenceknew nothingof him. The moral law, as given in
Adam,and afterwardson tablesof stone,knew nothing of
supernaturalthings, which are the thingsof Christ. There
may be morality in many respectswithout Christ’shecomn
ing the life of the creature in his actions; but, on the other
liamidi, the life of Christ, in an evaiigehicahprinciple, cannot
he enjoyedthrough the Spirit, but what things becoming,
of a natural, moral, andcivil kind, will be produced,more
or less. For spiritual interest will produce morality, or
good manners,thoughmoralitycannotproducespirituality.

Whateverexcellentquality Adam had,the sameChrist
had; but, we cannotreverse the assertion,and say, what
ever excellentquality Christ had,the samealsoAdam had.
Adam was as sinlessas Christ, but it doesnot follow, that
he was as positively holy as Christ; or, that his holy prin
cipie was essentially the sameas Christ’s.

8. "God’s law," said Mr. F., " was within Christ’s
heart: he went to the end of’ the law for righteousness;
but it does not appearthat he went beyond it."

1. This may, with due distinction, be granted,without
makingway for the conclusion desii’ed by Mr. F’.’s abet
tors. Adam also had the law in his heartby nature, and
vent to the end of it for righteousness,accordingto his
relation to his Maker,and his given ability to serve him.
Ve may admit this without supposingthat either the two
agents,om’ their performanceswere equal; thoughneither
of’ tlien’i werecondemnable. l’hie requisitionof obediencein
both caseswas regulatedby the power to obey. But the
heavenlySon of God must not be broughtdown to a level
with the earthly sonin Eden; either as to his person or
his obedience; for he could not but perform a better
righteousnessthan that of Adam.
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