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DEFENCE

OF THE

DOCTRINE

OF

Eternal Juftification,&c.

=\{ H E dod&rine of Eternal Juftification
%p: has been lately objeCted to by
Mr. Bragge, in fome fermons of
 his on that fubje&, publithed with
fome other fermons preached at
Limefireer, by feveral minifters; wherein they
propofe, according to the general title, to ftate
and defend the great dottrines of the gofpel,
and to anfwer fuch objections as arc ufually
advanced againft them,
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As1 have reafon to believe Juftification from
Eternity to be a feriptural doctrine, I think
my felf under obligation to appear in its de-
fence ; and therefore have determined to com-
municate my thoughts on that fubjet in this
public manner.

I hope that my attempt to eftablith, what
I apprehend to be a truth of the gofpel, though
oppofed by Mr. B. will not be interpreted as
an inftance of difrefpect towards him ; who,
I am fenfible, deferves well of all who are
friends to the intereft of Chrift, for his long
ftanding and eminent fervice in the church of
God.

I am humbly of opinion, that it would have
been to much better advantage, if Mr. B. had
fpent thofe pages which are taken up in treating
about the time of Juftification, in more fully
proving that Chrift’s righteoufhefs is the matter
of it, inftead of militating againft Juftification
from eternity ; which he cannot but know has
been afferted by fome able and judicious di-
vines. '

It is generally allowed, that in refuting any
opinion, it is neceflary not only to raife ob-
jections againft it, and to confider with what
difficulties it is clogged ; but alfo to anfwer the
arguments offered in defence of it, by thofe
who believe it a truth. 'The latter of which
Mr. B. has wholly neglected : His reafons for
it he beft knows. I am perfuaded he could not
be infenfible, that there are feveral argumenés

made
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made ufe of, toclear up and defend that im-
portant truth, which deferve confideration ;
and therefore his paffing them over in filence
gives juft reafon to conclude, that he thought
thofe arguments too cogent and forcible to
admit of a real anfwer.

This great do&rine has been fully ftated,
and ftrongly defended, by Mr. G%/, and
others before him ; whofe arguments ought to
be confidered, and anfwers given to them, if
any thing is done to purpofe in this contro-
verfy.

In the vindication of this great point, it is
not neceffary that I fhould treat of the matter
or form of Juftification, for in neither of thefe
do I differ from Mr. B. The matter of our
Juttification I firmly believe to be the righte-
oufnefs of Chrift; and the form of it, the im-
putation of his righteoufnefs to us: Though I
muft confefs, that fome expreflions have fell
from this gentleman’s pen, which do not very
well confift with his own fentiments with re-
fpect to the form, as we fhall have occafion to
obferve hereafter. Nor is it ncedful, that I
thould largely treat of Juftification, as it is
eternal, feeing it has not long fince been fet
ina good light by the author whofe name is
mentioned above ; that would be alfum agere,
doing the fame thing over again, which cannot
be judged neceffary : Yet it may not be im-
proper to mention briefly thofe arguments,
by which this truth is confirmed. The method

I
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I fhall obferve, in treating on this fubjed, will
be as follows:

Firf?, 1 {hall enquire what it is to be jufti=
fied by faith.

Secondly, Mention thofe arguments which
have been advanced for the proof of eternal
Juftification.  And,

T birdly, Attend to Mr. B’s obje&ions
againft that point, as well as fome additional
objections from other perfons;

Firf?, 1 am to enquire what it is to be ju-
ftified by faith. Very great controverfies have
been moved concerning this. Some affirm, that
we are fo, in a proper fenfe ; or that faith is
the matter and caufe of our Juftification, as the
Arminians and Socinians : ‘This others juftly
deny; and affert, that Chrift’s righteouinefs
alone is the matter and caufe of our Juftifica-
tion. I fhall here endeavour to prove, that
Jultification by faith has no caufality in this
affair; it is not the impulfive, material, nor
inftrumental caufe thercof.

1. Faith is not the impulfive or moving caufe
of Juftification, It is an a& of pure and free
grace, without any motive m the creature:
Therefore the Apoitle faith,  being juftified
freely by his grace, through the redemption
which is in Jefus Chrift %" But this benefit

2 Erh.i. 7,
would
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would not be of grace, but of works, was our
faith the impulfive caufe of it; becaufe faith is
a work or a& of ours, as we learn from the
words of Chrift:  This is the work of God,
that ye believe on him whom he hath fent®”
Salvation is not of works, in any branch of it ;
¢ for by grace are we faved, through faith ;
that not of our felves, itisthe gift of God :
not of works, left any man fhould boaft<.”
From whence it is evident that Juftification,
which is a confiderable part of falvation, can-
not be by works. The grace of God emi-
nently appears in contriving the way of our
Juftification by Chrift’s righteoufnefs, and in
fending him into the world to work out a
righteoufnefs for us, in which we ftand com-
pleat in his fight: Hence we are faid, “ to be
juftified by his grace, that we might be made
heirs according to the hope of eternal life ®.”
No other caufe can be afligned why finners are
juftified in the fight of God, than his free fa-
vour and fovereign pleafure, as the effet of
which he determined to juftify them in the
righteoufnefs of his Son.

2. Neither is faith the matter of our Jufti-
fication ; which appears by thefe arguments.

(1.) Becaufe that righteoufnefs, by which
we are juftified before God, is not our own.
All true believers, as the great Apoftle did,
efteem ¢ their own righteoufnefs and works

b John vi, 29. ¢ Eph.ii. 8, 9. 4 “Tit, i, 7.
2 bat
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but lofs and dung, for the excellency of the
knowledge of Chrift Jefus their Lord; and
defire to be found in him, not having their
own righteoufnefs, which is of the Law, but
that which is through the faith of Chrift, the
righteoufniefs which is of God by faith.” It
is manifeft; that the Apoftle excluded every
thing from the bufinefs of his Juftification
which might be accounted his own; and, con-
fequently, faith it felf, which though it is a
fruit of fpecial grace, may properly be rec-
koned our own, as we are the fubjects of it.
Hence it is that the Holy Ghoft fpeaks of
faith as ours: * But the juft fhall live by his
faith £ All dependance on faith for Juftificas
tion is laid afide by the faints, who are fenfible
that many deficiencies attend it, and that no-
thing which is imperfe¢t can recommend them
to God.

(2.) A perfe&t righteoufnefs is required, in
order to our Juftification in God’s fight. His
law infifts upon a compleat obedience to all
its precepts, and condemns where it is want-
ing ; for the language of it is, “ Curfed is
every one that continueth not in all things
written in the book of the law, to do them &.”
Nor will God, in any inftance, a& contrary
to his own law, which cannot be made void ;
for it is the eternal ftandard and rule of righ.
teoufnefs, according to which he will always

¢ Phil. iil. 9. f Habak, ii. 4 & Gal, iit. 10.
proceed
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proceed in judgment. Faith is not a righteounf-
nefs free from imperfection, and therefore it is
not fuch as is demanded by the Law ; where«
fore we cannot be juftified by it.

3. Faith receives that righteoufnefls by
which we are juftified, and therefore cannot be
that righteoufnefs it felf. That which is laid
hold on, and embraced by faith, muft needs
be fomething different from it, as the ack
and the object are diftin&.  Chrift’s righteouf-
nefs is that to which the faith of a believer
looks, and on which it wholly depends for
Juftification before God: Therefore faith is
not the matter of his juftifying righteoufnefs.

4. Juftification is not by works ; for if fo,
boaftting will not be excluded, as it muft eter-
nally be in the whole of our falvation: For
“ itisnot of works, left any man thould boaft*;”
as was obferved before. Faith is an aé and
work of ours, and therefore cannot be the
matter of our Juftification.

5. We are juftified by the obedience and
fufferings of Chrift, and confequently not by
faith. The Apoftle exprefly aflerts that we
are juftified by his blood ; “ Much more then
being juftified by his blood, we fhall be faved
from wrath through him':” And alfo, that
we are made righteous by his obedience ; © As
by the offence of one many were made finners,
fo by the obedience of one fhall many be made
righteous:” Therefore not by faith,

b Eph. ii. g, i Rom, v. 9. Ver. 19

B 3. Faith
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3. Faith is not the inftrumental caufe. In
this I am entirely of Mr. Baxter's opinion,
who reafons thus: “ If faith be an inftrument,
it is the inftrument of God or man ; not of man,
for man is not the principal efficient, he doth
not juftify himfelf; not of God, for it is not
God that believeth*.” No a& of man can be
an inftrument in thofe a&ts of God which are
immanent : Juftification is fuch an act; and as
Juftification is not an a& of man’s, or he doth
not juftify himfelf, faith cannot be his inftru-
ment in an act which is none of his. Upon
the whole, it may be ftrongly concluded, that
the 70 credere, or a& of believing, is not im-
puted to us for righteoufnefs, but the object
of faith. 'That this was the Apoftle’s meaning,
when he thus exprefles himfelf, < for we fay
that faith was reckoned to 4brabam for righ-
teoufnefs,” is juftly obferved by Marefius
 1'This faith, which is imputed to us for righ-
teoufnefs, ought to be taken metonymically
for Chrift being apprehended by faith ; inaf-
much as faith apprehends and applies the righ-
teoufnefs of Chrift to us, not fimply, or as

k Aphorifins, Thefis §6. p. 219.

! Haec fides, quae nobis ad juftitiam imputatyr, metonymice
fumi debet pro Chrifto ipfo fide apprehenfo ; & in quantum jufti-
tiam Chrifti, ceu noftram, nec fimpliciter, & omnimodo #t alie-
wam apprehendit, 8 nobis applicat ; prout Paulus, Phil. iii. 9.
propria inhacrente & legali abdicatd juflitid eam quaerit, quae eft
per fidem Chrifti, & ex Deo per fidem; unde & etiam juflitia
Dei appellatur, 2 Cor. v. 21, ita juravit Jacob per pavorem patris
fui, Gen.xxxi, §3. ubi pavor ponitur metonymice pro Deo, quem
timuerat, Hydra Socin, Vol. L. ¢, xxi. p, 604.

alto-
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altogether anothers; but as ours: As Paul,
his own inherent legal righteoufnefs being rejet-
ed by him, fought that which isthrough the faith
of Chrift, and of God by faith; whence alfo it
is called the righteoufnefs of God, as that fear
by which Facob fware, was called the fear of
his father; where fear is metonymically put
for God, whom he feared.” Thus far he. Itis
evident, that fometimes by faith Chrift muft
be underftood ; as when it is faid, * but after
that faith is come, we are no longer under a
fchool-mafter ™:” That is to fay, fince Chrift,
the obje&t of faith, is come into the world,
we are no longer under the law as a fchool-
mafter. Faith is not fo much as caufz fine qua
non in this affair, as appears by the eternal Ju-
ftification of the elect: It has not the leaft
concern herein, if Juftification is properly ta-
ken. But,

If Juftification be confidered in the know-
ledge or perception of it, it is by faith; and
that is intended when we are faid to be jufti-
fied by faith, if faith is to be taken in a proper
fenfe. By this grace we behold our natural
pollution and inability to perform that which
is good ; the perfection and fpirituality of the
law ; the neceffity of an intereft in Chrift's
righteoufnefs, in order to our acceptance with
God ; the glory and excellency of it : In con-
fequence of which we renounce our own works,

™ Gal, i, 25,

B2 and
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and wholly depend upon the fpotlefs righte-
oufnefs of Chrift. At fometimes alfo we by
faith view that we are all fair, and without
fpot in the fight of God, as he confiders us in
the glorious robe of his Son’s righteoufnefs,
though full of impurities and fpots in our felves.
In thofe feafons we are filled with joy un-
{peakable, andfull of glory ; and can draw nigh
to God, as our Father, withaholy freedom and
liberty. 'This is the concern which faith has
in our Juftification: It beholds and views it,
but doth not give being to it, or impute the
righteoufnefs of Chrift to us, that is God's a&t
without us ; and therefore Juftification by faith,
is only the comfortable knowledge or percep-~
tion of that gracious privilege.

T'wo reafons may be offered why we are faid
to be juftified by the grace of faith, even in
our apprehenfion thereof.

1. Becaufe faith is the eye of our fouls, by
which we view it, or difcern the juftifying
righteouinefs of Chrift, as imputed to us.

2. This grace is of a foul-humbling, and
Chrift-exalting nature, as Mr. B, obferves:
‘¢ Of all the graces of the Spirit, faith is the moft
emptying, and accordingly goes poor and in-
digent to Chrift; other graces bring as it were
fomething along with them, whereas faith
brings nothing to Chrift but a naked back ".”
And fo it is eminently fuited to the defign of

a Vol 1L of Sermons preach’d at Limefirect, p. 153,

Gad
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God in the Juftification of finners : * For it is
of faith, that it might be by grace; to the end
the promife might be fure to all the feed °.”
It may not be improper to obferve here, that
it is afferted, that “ ele&t infants dying in
infancy, are juftified by faith in the habit,
though not by faith in the a&®.” If this is
true, it follows, that God doth not ju-
ftify all his ele& in one and the fame way, but
fome by the habit, and others by the a&t of
faith: For the proof of which, I am of opi-
nion that no folid argument can be offered.
Again, a principle or habit cannot fee, or re«
ceive an object: Now if Chrift’s righteoufnefs
is to or upon us, in a way of believing, and it
cannot be ours till aGually received by faith,
both which are affirmed by our author ; how
come ele¢t infants, who die in infancy, to be
actually interefted in that righteoufnefs, feeing
they cannot a& faith, and confequently are
uncapable of receiving Chrift’s righteoufnefs 2
Therefore it muft neceflarily be concluded,
that the gift of Chrift’s righteoufnefs becomes
actually theirs, without any receiving aét in
them: And unlefs it can be proved that God
juftifies his elet in a different manner, that is
to fay, fome by the habit, and others by the
a& of faith; the fame muft be granted con-
eerning thofe of the elet, who live to riper
years, Farther, from hence I cannot but con-

¢ Rom.iv, 16, ? Vol, IL. p. 170.
clude,



14 ADEerENcE of the

clude, that no a& of faith is neceffary to the
being of Juftification; for, if fo, thofe of the
ele& who die in infancy, cannot be juftified.
But why an ac&t of faith fhould be required
to the aétual Juftification of fome of the eledt,
and not to the Juftification of others, I am not
able to conceive.

"The grace of faith, by which we apprehend
our Juftification is of the operation of God,
it is an effect of powerful and efficacious grace,
and not the produce of human power, skill, or
induftry. It is not got, but given, as is evi-
dent from thofe words of the Apoftle: * By
grace are ye faved, througk faith; that not of
your felves, it is the gift of God<” And the
grace of God is abundantly difplayed, in work-
ing faith in our fouls; over which, as[ take it,
a veil is drawn by our author in this exhorta-
tion of his, “ With all your gettings, get
faith . Dead finners, or fuch as are void of
fpiritual life, cannot aét fpiritually, and there-
fore it is not in their power to get faith; and
as they have no ability to believe, they have
no inclination to it, for their hearts are full of
enmity againft God.  Befides, if faith is got
or acquired by men, they make themfelves
to differ, and have whereof to boaft, for then
they have fomething which they did not re-
ceive as a gift of free grace; which is con-
ftantly denied in fcripture, and will never be
owned by the faints.  Again: It may as well

1 Eph.ii. 9, FPo173
be
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be required of fioners to form divine and
fupernatural principles in their fouls, or to
create fpiritual life in themfelves, as to get
faith, for the meaning is the fame, which is
a work proper to God. Moreover, fuch an
cxhortation is not likely to debafe and humble
proud finners, or to convince them that they
are impotent to good ; but rather to {well their
haughtinefs and pride, and occafion them to
imagine they are pofleffed of a power which
they are not: Thereby alfo, it is not impro-
bable, but many faints, who arc fenfible of
their weaknefs, and of the ftrength of un-
belief, may be dejected in their fouls, becaufe
they cannot, many times when they defire it,
exercife that faith which is wrought in their
hearts by the Spirit of God. But this by the by.

Secondly, 1 now proceed to mention thofe
arguments, by which the truth of eternal Ju-
fification is confirmed. And,

1. Juftification is an immanent, and confe-
quently an eternal act. This argument muft
be allowed conclufive, unlefs it can be proved
that Juftification is a tranfient act.

2. The ele&t were by God confidered and
viewed in Chrift from everlafting ; which is
excellently exprefled by Dr. Goodwin in thefe
words :  Look, as God did not, in his de~
crees about creation, confider the body of
Adam fingly, and apart from his foul, nor
yet the foul without the body (I fpeak of his

crea-
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creation and ftate thereby) neither fhould ei-
ther fo much as exift, but as the one in the
other: So nor Chrift and his church in ele-
&ion, which gave the firft exiftence to Chrift
as a head, and to the church as his body, which
cach had in God’s decrees’.” Now as God con-
fiders his elect in Chrift, they are either ob-
jects of condemnation, or Juftification. The
former muft be denied, and therefore the latter
evidently follows ; except, as God beholds the
ele® in Chrift, they are neither objeétsof
condemnation, nor Juftification ; which is an
abfurdity that none will admit.

3. The elect were bleft with all fpiritual
bleffings in Chrift before the foundation of the
world; and therefore with Juftification, for
that is a {piritual blefing. “ This grace by
which we are juftified, was given us in Chrift
from eternity, becaufe from eternity God loved
us in Chrift, and made us acceptcd in him*.”

4. When Chrift, as a furety, engaged for
the elet, they were juftified. At the fame
time in which Chrift became a furety for us,
and our fins were imputed to him, we were
abfolved from guilt, and reputed juft; that is,
actively juftified ¥ :” Which was from everlaft-

£ Oun Epb. i. Part 1. p. 72.

t Gratia igitur haec qua jultificamur coram Deo, data fuic ab
aeterno, quia ab aeterno amavit nos in Chriffe, & in eo nos fibi
gratos fecit. Zanchy de natura Dei, lib.4. ¢. 2. p.355.

v Quo tempore Chriftus fattus eft vas pro nobis, & peccata
noftra ipfi imputata funt, eo nos fumus abfoluti d reatu, & repu-

tati jufli; hoc eft, aQive juflificati, Maccov, TIed7op 0 PG,
Armin. ¢ 10. b, 120,

I ing,
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ing, or before the foundation of the world.

5. Godeternally decreed not to punifh fin in his
people, but in his Son, His decree to punith
fin in bhis Son, includes his will to impute it to
him; and his purpefe not to punifh it in his
clect, takes in his will not to impute it to them,
and muft be their Juftification from all fin in
his fight.

6. “ Chrift’s atonement and bearing fin was
in the eye of God from eternity, as if already
done : Hence the patriarchs were actually and
perfonally juftified by it*,” as Dr. Chauncy
well obferves. Therefore why may it not be
concluded that the ele¢t were juftified from
everlafting, fince God had the atonement of
Chrift then in his eye2 I fhould be glad to
fee thefe arguments thoroughly examined, and
folidly refuted, if they do not fufficiently prove
what they are brought for.

Thirdly, 1 fhall now go on to anfwer thofe
obje@ions which arc advanced agaiuft eternal
Juttification.

Here I thall, 1/, attend to thofe raifed by
Mr. B. and; 2d/y, to various objeétions made
by fonie other perfons.

I am, 1/, to begin with thofe objecticns
which Mr. B. has advanced againft eternal
Juftification. Now he objeéts thus:

Objett. 1. ¥  Faith muft bemore than a mani-
feftation of our Juftification, becaufe the faints are

¥ Neonomianifm Unmasked, Pars 2. p. §3. ¥ Porsé,

faid
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faid in feripture to have accefs, by faith, into
the grace wherein they ftand ;” ¢ being ju-
ftified by faith, we have peace with God,
through our Lord Jefus Chrift; by whom alfo
we have accefs, by faith, into this grace wherein
we ftand #:” Thatis, we ftand acually par-
doned, and actually juftified before God, as
well as acétually reconciled with God. In the
opinion of our anthor, this text is a fufficient
proof that the faints, by faith, enter into a
juftified fiate, and confequently cannot be ju-
ftified before they believe. In order to thew
that he miftakes the fenfe of the text, I would
obferve thefe things.

If by faith we are atually brought into, or
fixed in a juftified ftate, it will follow that this
grace has a caufal influence on our Juftifica-
tion ; whichit is evident it has not, becaufe Ju-
ftification is no other than the imputation
of Chrift’s righteoufnefs to us, which is an act
proper to God.  If our actual Juftification is
by faith, it is cither by the habit, or the act of
faith: Now, as I apprehend, there is no ground
to aflert that Juftification is by the habit of
faith, becaufe no action can be afcribed to faith
as a habit ; and fhould any aflert that it is by
the act of faith, I would enquire of them, whe-
ther Juftification is only by the firft act of faith,
and not alfo by renewed aéts? If it is only
by the firft act of faith, it then evidently fol-

2 Rom, V. T, 2.

lows



DoSrine of Eternal Juftification. 19

lows, that faith has not the fame concern or
ufe in our Juftification, in its renewed acts, as
in the firft adt of it.  Befides, if our afiu al Ju-
ftification depends upon, or is by repeated alts
of faith ; this, as a neceflary confequence, will
arife from thence, That when faith is not in
exercife, belicvers are not juftiied ; becaufe,
according to this, faith gives attual being to
Juftification. Wherefore, I cannot but con-
clude, that if Juftification be the benefit de-
figned by that grace, into which the faints are
faid to have accefs by faith, thereby is not in-
tended, that Juftification, as to its actual being,
commences wWhen they believe, but only that
at that time they have the comfortable
apprehenfion of it. But I am perfuaded, that
upon a due confideration of that firi&t con-
nection which thefe words have with the firft
verfe, we fhall fee reafon to conclude, that
fome other privilege, and not ]uﬁxﬁcamo*x is
intended by that grace, into which the fums
are faid to have accefs by faith : For it is to be
obferved that the Apoitle, in the firt verfe,
aflerts that we are ;u[t.ued by faith ; < being
juftified by faith, we have peace with God
through our Lord Jefos Chrilt.”  Now, if we
‘flppOfC that he intends the fame thing in the
{econd verfe, we fhall make him gm’ry of a
grofs tautology, and fhall then be obliged to
take the words in this view 3 € being 1u1ta‘10d
by faith, we have peace with God, through
oir Lord Jefus Chrift; by whom alfo we
C

2 have
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have accefs, by faith, into the grace of Jufti-
fication.;” aor thus, “ being juftified by faith,
by faith alfo we are juftified.” But I imagine,
that none will allow that the Apoftle could
poflibly be guilty of fuch a neediefs repetition ;
and, if not, it muft be granted that fome other
privilege, and not Jufiitication, is to be un-
derftood by that grace, into which the faints
are {aid to have accefs by faith. * Now our
accefs to the throne of grace is ufually in-
tended, when the Greek word for accefs is
made ufe of in other places, And I can fee
no reafon why that may not be allowed to be
the fenfe of itin this. The defign of the Apo-
fle in the words, feems to me to be this;
That through Chrift we have freedom of ac-
cefs unto the throne of grace: The prepofition
eis may as well be rendered amro, as iute:
Whereat we ftand.; for ¢» may be tranflated a¢,
as it, fometimes is 3 As for inftance ; es Nz
7 78 Sogve vd O, at theright hand of the
throne of God ».” So that the words firongly
imply, that our accefs to the throne of grace,
is a ftanding privilege or benelit, of which we

2 By wescayeyt, in Eph. il 18. & iil. 12, Is intended our
admulion 1nto Ged’s prefence, or freedom of accefs to the throne
of grzce, through Chrift. For, as we are finners, we cannot
immediazely draw nish o God in our own perfons,- but muft as
iEwere be kd, or laire d iato his prefince by Chrilt. See
alfo 1 Periit. 18, fya fuds wecaydyn 70 ©:6, that he
might bring us to God: ‘Liat i3 that he might tntroduce us inta
his prenee, as the wword propusy ignifics.

b Heb, xil, 2.

thall
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fhall never be deprived, becaufe our liberty of
accefs to God depends upon, or is fecured by
the infinite merit of Chrift’s blood and righ-
teoufnefs, which will eternally remain the
fame. From the whole, it is evident, that this
text affords nothing for the proof of what is
colleCted from it by Mr. B. that the elect of
God are not atually juftified before they be-
lieve, or that their actual Juftification is by
faith,

Objeit. 2. © Was faith only 2 manifeftation,
i.e. of our Juftification, why is it compared
to a hand, as well as to an eye 2"

I anfwer: Faith, as an eye, views that it is
neceflary we be furnithed with a righteoufuefs
which is perfect, and that we have no fuch
righteoufnefs of our own. It alfo beholds the
perfetion and glory of the righteoufnefs of
Chrift; and, asa hand, it lays hold on and
receives that righteoufnefs for our Juftification
in the fight of God, But our ac&t of receiving
this righteoufhels, is not the imputation of it
to us, Wwhich is the ratio formalis of our Ju-
ftiication, and is God’s at alone; our recei-
ving at can have no concern therein.  Befides,
we reccive Chrilt’s rightcoufnefs as juftifying,
and confequently are juftified before our re-
ception of it. Further, if the at of receiving
Chrift’s righteoufnefs is our actual Juftification,
we jultify our felves; whereas Juftification is

€ P 149,160,
an
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an a& of God’s grace towards us in Chrift, as
bhas been before obferved.  Moreover, if actual
Juftification is by our receiving Chrift's righ-
tcoufnefs, it is repeated as often as we ac faith
on the ;uf* ifying righteouinefs of Chrift, ex-
cept this grace, “after the fir a& of it £ ceafes
to have the fame concern in Juftihication as it
has in its firt a&; which, if auy rake the li-
berty to affert, I hope they will ‘make it fully
appear. To conc]udc when it is faid that
Juftification by faith is the comfortacle know-
ledge of it, therein is included the act of re-
nouncing our own righteouihefs, and applying
to Cbrlﬁ _ as that which aIOHC cai ;uitny
us before God.  But what proof this affords,
that Juftification by faith is to be underftood
in a proper fenfe, and cannot precede it, I am
at a lofs to underftand.

Objett. 3. < Faith, in the bulinefs of Juftifica-
tion, mu{t bc more than a manifcftation ; be-
caufe, was it no othcr, other graces would
fhare with faith, in its ufe and office, as it re-
fpetts our Juftification, for they all {pcak by
way of manifeftation, and evidence our being
Ioved, and chofe in Chriit from ever lafting 4.

- In this objection there are feveral grand
miftakes: There isfomething in it which is per-
fe"cly irreconcileable to what our author has
bc;ore afferted.  Here he tells us, that faith,
and other graces, are a mamfeﬁatxon of God’s
everlafting love and his choice of us in Chrift ;
“ P, 560.
I which
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which are immanent acts, or I know not what
ats of God muft be looked upon to be fuch:
Nay, he himfelf allows they are, in thefe
words ; ““ Ail the purpofes of God, as they are
in him, are immanenta&s<.” Therefore God’s
purpofe or will to love his people from ever-
lafting, and his cternal election of them in
Chrift, muft needs be fuzh a&s. He elf-where
afferts, that it is impoffible the immanent as
of God fhould be known by any creature :
For, concerning them, he delivers bimfelf in
this manner ; “ As he muft he a man, and
not an inferior being, who knews what the
Immanent a&ts in man are, or how things lie
in his mind and will; and he muft be an angel,
who knows what the immanent a&s of an
angel are; fo he muft be God, who knows
what the immanent a&ts of Ged are, or how
things lie in the divine mind and wiil. ~ Thus
God himfelf fpeaks of them; “ My thoughts
are not your thoughts, necither are my ways
your ways, faith the Lord: For as the hea-
vens are higher than the earth, {o are my ways
than your ways, and my thoughts than your
thoughts %.”

It muft be allowed, that it is a moft pal-
pable contradiction to affert, that the imma-
nent a&ts of God cannot be known, and yet
that faith, with other graces, is a manifefta-
tion of thofe a&s. Again, let us confider what
Mr. B. has faid about the impoffibility of knowing

¢ P 169, fP. 95, 96.
the
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the immanent a&s of God. Now, that no
- creature below man can underftand his imma-
nent acts, muft readily be granted; becaufe no
creature inferior to man, is endued with reafon:
But that no creature, unlefs anangel, can know
the immanent ats of angels, is a miftake.
Their alts are rational acts, and may be un-
derftood by a principle of reafon, with which
the mind of man is furnifhed ; not but the im-
manent aéts of angels muft be difcovered to
man, in order to his knowledge of them ; and
fo likewife the immanent a&s of men muft be
declared, before they can be known by others.
The fame alfo is to be obferved concerning the
immanent a&ts of God ; they, in fome meafure,
are to be underftood by rational or intelligent
creatures, as our author himfelf is obliged to
allow in another place, though he is fo un-
happy as to contradict him{clf here. It is cer-
tain, that God’s immanent a&s could never
have been underftood by us, if God himfelf had
not revealed them: Buat have we not, in the
Bible, a clear difcovery of his immanent ads,
which relate to the falvation of his clet; and
are they not revealed, in order to be known
by them for their peace and comfort? Fur-
ther : Are not God's purpofes to fave the ele&,
and the contrivance of proper ways or methods
to effeCt fuch a gracious defign, his immanent
a&ts® And are not they declared to us in the
holy fcriptures? And alfo are they not, in

fome degree, known by us, as we are illumi-
nated
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nated by his grace ¢ Befides, if it is impofli-
ble for us to conceive of God’s immanent aéts,
we muft remain eternally ignorant of them, for
we fhall not be deified in heaven.

Add to this, If it is abfolutely impofiible for
us to know the order of things in the divine
mind, we fhall not, to eternity, be able to re-
folve this queftion, Whether God, in his decree
of cleétion, forefaw that we would believe, prior
to, and independent on his purpofe, that we
fhould believe, and be holy ? And therefore all
difputes with the Remonftrants about it muft
needs ceafe, and be acknowledged vain and
impertinent, Whence it appears, that this
obfervation favours eternal election no more
than eternal Juftification, I alfo add, that
how much foever it may be thought, upon a
curfory view of this text, (“ My ways are not
as your ways,” ¢9¢.) that it affords fufficient
evidence to fupport what it is brought in favour
of ; T doubt not, but upon a clofe enquiry
into it, the judicious reader will eafily fee that
the true meaning of the words is this: That
God’s mercy, which is difplayed in the re-
miflion of our fins (and is fpoken of in the verfe
before) is not to be limited by our narrow
conceptions, but that it infinitely exceeds thofe
notions which we are too ready to entertain
concerning it. To this purpofe are thofe
words of Calvin upon the text: “ I am not
a2 mortal man; that I fhould a& towards

D you
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you as one fevere and implacables” If our
author intends that God’s immanent aéts can-
not be comprehended, I believe none will
oppofe him in that. But there is a wide diffe
rence between conception and comprehenfion ;
we are capable of concciving, or forming ideas
of God’s love, but fhall never be able to com-~
prehend it. I obferve, that faith is not a mani-
feftation of God’s love to us, and choice of us
in Chrift from everlafting. This grace cannot
pry and fearch into God’s heart, and acquaint
us with his fecrets, any farther than they lie
open to our view in divine revelation; our
knowledge of them arifes wholly from the dif~
covery God himfelf makes about them. The
manifeftation of thefe things, is either external
or internal. 'The external manifeftation of
God’s favour to his eleé, and his eternal de-
figns of grace concerning them, is in the Go-
fpel: “ That is the myftery, which from the
beginning of the world hath been hid in God,
who created all things by Jefus Chrift ».”
Herein are made known God’s eternal love to
his chofen, and the fecret aétings of his good-
nefs to them before the world was, his cove-
nant-tranfactions with Chrift their Head, to
fecure their eternal falvation and happinefs
For what is the gofpel but a manifefta-

8 1fa. lvii. 8, 9, Non fum hcmo mortalis, ut me dwum & im-
placabilem vobis pracbeam, ¥id, Calv. in loc.
h EPho h'u [*8
tion
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tion of the contrivance of our redemption, and
the aftual accomplithment of it by Chrift?
Upon this account it is called the “ wifdom of
God in a myftery, even the hidden wifdom
which God ordained before the world to our
glory i.” 'There is alfo an internal manifefta-
tion of thefe things to our fouls, of which the
Spirit of God is the author: * For he fearches
all things, yea, even the deep things of God,”
and reveals them to us, or enables us fpiritually
to underftand them; as is evident from thofe
words of the Apoftle: ¢« Eyc hath not feen,
nor ear heard, neither have entred into the
heart of man, the things which God hath pre-
pared for them that love him; but God
hath revealed them to us by his Spirit*.” It
is therefore very obvious, that faith is
not the manifeftation of thefe things, ncither
externally, nor internally. It may be farther
obferved, that other graces, as well as faith,
are manifeft proofs of our intereft in God’s
eternal love, and of our being the objects of his
eternal choice in Chrift; becaufe they are
effeéts which flow from thence. But tho’ they
are an evidence of thefe things, as effets are
clear proofs of the exiftence of the caufe by
which they are produced, that ought not to
be confounded with the manifeftation of God’s
everlafting love to our fouls, and of our eternal
election in Chrift: For then we muft be fuppo-

* 1 Cor, ii, g, k Ver, 9, 10,

D2 fed
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fed to have a conftant fenfe of God’s love to us,
and choice of us, becaufe our graces, at one
time as well as another, are evidences of thefe
things, Befides, the revelation of God's love
to us, is only received by faith. TFor neither
love, nor fear, nor repentance, can embrace
the witnefs of God’s Spirit; that is peculiar to
the grace of faith, * which alone 1s the fub-
ftance of things hoped for, and the evidence of
things not feen':” That is, it is by faith only
that we view invifible things. Thercfore this
grace has its peenliar ufe diftinét from all others,
in the fenfe or apprehenfion of our Juftification,
and, confequently, this objection vanifhes.

Objett. 4. « If faith, in the bufinefs of Jufti-
fication, is no more than a manifeftation, one
belicver may be more juftified than another,
as his manifeftation thereof may be clearer aud
fuller=”

I anfwer, that Juftification is God’s a&, not
curs. He only juflifies the ungodly by impu-
ting Chriit's rightcoufnefs to them. Therefore
Juttification by faith is not to be underftood
properly, Z.e. the being of Juftification is not
defizned; for that has no dependance on faith,
but the knowledge of this benefit is intended,
when it is faid we are juftified by faith, Nor is
it any abfurdity te affirm, that one believer has
a fuller diftovery of his Juftification by Chrift
ihan another ; and that the faints, at one time,

1 Heb, xt1. 1, ®= D 1ét1,
may
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may have a ftronger affurance of their Juftifica-
tion, than at fome others. Farther, Mr. B.
fuggefts, under this head, that the doétrine of
eternal Juftification fmells rank of the Ar-
minians. Every one knows they are no friends
to it, any more than fome others. And I
am well affured, if thofe who embrace it,
could once difcover what connection there
is between that dolrine and Armizian prin=
ciples, they would, with the greateft free-
dom, part with it : For, in their opinion, that
fcheme is wholly contrary to feripture. To
conclude: If Juftification is by faith, in a pro-
per fenfe, or if it has a dependance on faith as
to its attual being, and faith has always the
fame ufe in Juftification, I may take leave to
return our author’s words upon himfelf: ¢ That
a believer in the dark would be no more jufti~
fied, than whilft he was fhut up in unbelief.”
All which is unferiptural, and {mells rank of
the Arminians, who hold a falling from
grace. ‘'This abfurdity is a natural confe-
quence, which arifes from the opinion of actual
Juftification by faith ; becaufe, when that is
not in being, upon which any thing depends,
that which has its dependance on it cannot
then exift ; but faith, on which a&ual Juftifica-
tion depends (according to this author) is not
always in the act, though it is in the habit.

The confequence is eafy to be underftood.
Objei?. 5. “To talk of God’s atually im-
puting a thing of that worth, as is Chgifgs
Iigh-
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righteoufnefs, to nothing, or to that which as
yet has no actual being ; that he fthould actually
impute Chrift’s righteoufnefs to a non ens, or
to one who as yet is not, is to talk, not only
unfcripturally, but unintelligibly ».”

To this objection I anfwer : The immanent
and tranfient aéts of God are to be diftinguifh-
ed; the latter produce a real change in their
fubjects, and neceflarily require their exiftence;
but God’s immanent alts are not produttive
of any phyfical change in their objeés, and
confequently it is not neceflary that they fhould
exift, when thofe acts take place. Juftifica-
tion is not a tranfient, but immanent aét: It is
the imputation of Chrift’s righteoufnefs to us,
which is an a& in God’s mind, and effe@s no
real change in us; therefore our exiftence is
not neceflary to our Juftification before God.
Let it be farther obferved, that if the imputa-
tion of righteoufnefs requires our actual exi-
ftence, the imputation of {in doth alfo, 'There
is the fame reafon for afferting the one, as
the other. That fin was imputed to us be-
fore we had an a Gual being, is evident ; for fin
was imputed to us when we were made finners,
which we were immediately upon, or by the
fall of Adam, as we may jultly colle& from
thofe words of the Apoftle: < For by one
man’s difobedience many were made finners °:”
That is, all the pofterity of Adam were by

n Pq 164. © Rom, V. 19
God
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God reputed finners, becaufe they finned in
him as their public head. 'This clearly proves
the imputation of fin to us long before our
actual exiftence. Again: That fin was im-
puted to the elect (as confidered in themfelves)
from everlafting, is fully demonftrated by the
covenant of grace, which God and Chrift en-
tred into in eternity, to fave them from the
difmal confequenees of their fins. Sin muft be
firft imputed, before any penal evil can be
inflicted on us. 'The corruption of our nature
follows the imputation of fin: That is the caufe
why we are thapen in iniquity, and conceived
in fin, ‘Therefore we ftand charged with fin
in God’s fight, before our conception in the
womb, For, as Maccovius well obferves:
“ This fin, 4.e. original fin, arifes from fin
imputed, as thedefert of it ; or, asfome love to
fpeak, the demerit. For God, on account of
this imputation, moft juftly punifheth all who are
propagated from 4dam in a natural way®.” And
elfewhere he anfwers this queftion, When, orat
what time, is {in imputed, after this manner:
1. “ To impute, {ays he, is a moral att;
that is to fay, that this or that thing is ac-
counted as done by one for another, as tho’
the other had done it.,” He adds, 2. “ That
this a& may be, where the object, or rather
the fubje@, to which fomething may be

P Peccatum hoc oritur ex peccato imputato, tanquam merito ;
five, ut alii logui amant, demerito, Nam Deus, propter imputatum
hoc, pletit, tanquam jufliffimi paend, omnes ex Adamo natura
liter propagatos, Lec, Com. p. 46 3. .

im-
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imputed does not exift; and that it may have
refpect to this future fubject; or, that {in may be
imputed to any one, wko doth not as yet exift,
but whofe future being is certain. Thus, for
inftance : Our fins were imputed to Chrift the
Saviour, as man, and were imputed to him
as foon as he was promifed as a Media-
tor; hence it was that believers, who lived
before Chrift was incarnate, were delivered
from eternal death, Thefe things being thus,
we now anfwer to the queftion, That {in was
imputed to all who were to be propagated from
Adam, as foon as Adam finned. For asto what
Scharpius fuppofes, that fin is imputed when
man firft exifts, or begins to be, that is refu-
ted from hence; thatthe matter of which man is
tobe born, is already polluted with inherent fin.
Hence the Holy Spirit is faid to have fanttified
the mafs of which Chrift was to be born;
which is taken from Lukei. 35. So then fin
inherent is later than fin imputed®.” And, in his

9 Imputare, effe actum woralem; id eft, cenferi pro eo ab aliquo
#c fi feciffet, hoc vel illud. 2. AGum iftum fieri poffe, nondum
exiftente objeéto, vel potius fubjefto, cui quid imputari poffic, &
habere rationem ad hoc fubje@tum futurum ; five, poffe peccatum
alicui nondum exiftenti imputari, fed certo futuro, Ira verbi
gratia: Chriflo Servatori imputata peccata noftra, qua homini,
& imputata fimul ac promiflus in mediatorem ; quarc ex eo liberi
erant a morte acterna, qui ante natum Chriflum vivebant fideles,
His ita fe habentibus, jam refpondemus ad quacltionem, imputata
peccata omnibus, qui ex Adamo propagandi erant, fimul ac Adam
peccavit,  Nam, quod Scharpius putat imputari, cum homo incipiet
effe homo, illud refellitur ex co, quod materia ex qua homo nafci
debet, jam peccato inhaerenti fit inquinata : Hinc dicicur Spiritus
Sand. f;n&iﬁczﬂc maffam ex qua Chriftus nafciturus erat, quod
deducitur ex Luc, i. 3§. jam autem peccatum inhaerens pofterius

eft imputato. Anti-Socin, ¢.6. p. 764

I book
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book of metaphyficks, he makes ufe of this
as an argument for Juftification preceding rege-
neration. He asks this queftion, Whether or
not Juftification goes before regeneration 2 And
anfwerst ¢ Thusit is; for as fin inherent fup-
pofes that fin is imputed, fo alfo inherent righ-
teoufnefs prefuppofes righteoufnefs is imputed *.”
Now as {in may be, and actually is, imputed to
us, before we exift; fo righteoufnefs may be,
and actually is, imputed to us, prior to our
exiftence.

Object. 6. < All the purpofes of God, as
they are in him, are immanent aéts; his whole
counfel is fo, as it takes in his works of nature,
grace, and glory. Now if this, without the
intervention of his power, gives actual being to
any thing, to our Juftification, for inftance, it
fhould, by a parity of reafon, give actual being
to every thing, to this world, and to all that
is therein; to the church militant, and to the
church triumphant &.” I anfwer :

All tranfient aé&s of God are put forth in time,
and they give being to fomething which did not
exift before, and therefore cannot be eternal,
Creation is fuch an aét; it is an a&, without
God, not in him : Therein his infinite power is
exerted, for the produéion of that which had

* Utrumne Jultificatio noftri aftiva noftri praecedat regene-
rationem? Refp. Ira eft: Quemadmodum enim imputatum
peccatum inhacrens eft, ita & inhaerens juftitia pracfupponit
jufticiam imputatam, Maccov, Metaphy, 118,

£ P. 169,
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no exiftence, till fuch a creating act takes place.,
His decree to create, and creation it felf, are
different a&s; the former is an immanent, the
latter a tranfient aét; the one is eternal, the
other is in time. But Juftification is an imma-
nent a&, not without, but in God; and is not
cxpreflive of any real or phyfical change in its
objeéts: It therefore muft be eternal. Again,
it is altogether impertinent and inconclufive to
argue thus: If God’s decree gives actual being
to any thing, to our Juftification, for inftance,
by a parity of reafon, it fhould give being to
every thing, ¢5c. For God’s bare decree gives
not actual being to any thing out of himfelf ;
but his will, purpofe, or decree, as it refpeéts
an a& in his own mind, is no other than the
att itfelf: As for inftance, his will or immu-
table purpofe to love his ele&t, is his aétual
‘love to them, and his will to elet, is election ;
or it gives actual being to the thing it felf,
which has no exiftence but in his infinite mind.
So his will or purpofe not to impute fin, and
to impute righteoufnefs, is his real non-impu-
tation of the one, and actual imputation of the
other ; and is the complete Juftification of the
elect, which has no being but in God’s breaft.
Iadd, it ought to be proved that Juftification
is a tranfient a@, by which actual being is
given to fomething out of God himfelf; or that
it is effetive of fome real and phyfical change
in its objects, as it needs muft be, if there is an
intervention of God’s power between his decree

to
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to juftify, and Juftification it felf. If this is
not done, as I am of opinion it can’t be, it will
evidently appear that it is far from folid rea-
foning to infer, that as God's mere decree to
create, gives not actual being to any thing ;
fo his will and purpofe to juftify, doth not
give being to Juftification.

Object. 7.  Paul was a chofen veflel before
he believed ; but where is he faid to have been
pardoned, or juftified, or reconciled, or a-
dopted, whilft lying out from, and perfecuting
of the Lord Jefus Chrift * 2”

Why fhould it be enquired whether thefe
things were fpoken concerning Paul, before he
believed? If they are declared of God’s eleét in
general, that is fufficient tofupport the do&rine of
their actual Juftification, reconciliation, and a-
doption beforefaith. It would no way affect the
argument, if we no where read any of thefe
bleflings about Paz/ in particular, whilft he
was a perfecutor of Chrift. But, becaufe
Paul was jultified, reconciled, and adopted,
even when in a flate of unbelief, therefore he
was converted in God's appointed time, If
Chrift’s righteoufnefs had not been imputed to
him when he was dead in fin, he would never
have received fpiritual life from Chrift; for
regeneration is the ecffe¢t of Juftification, or
follows upon it.  Agreeably to which this gen~
tleman himfelf afferts, « That Chrit firfk is

tP. 165,
E 2 made
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made righteoufnefs, and fo fan&ification ;"
and adds, that © this order ought not to be
inverted *.” Had he always delivered himfelf
confiffent with what is here faid, he would
have prevented this publication.  Again:
Paul was a&ually reconciled, or God was fo
to him, when a perfecutor ; « for peace was
made,” for Paul, as well as other ele@t perfons,
% by the blood of Chrift’s crofs™.” If God
was not really reconeiled to his ele& before they
believe, and he was full of anger and wrath
again{t them, they never would believe: For
wrath in God, is his purpofe to inflict the de-
fert of fin on guilty finners; which cannot con-
fift with defigns of love and favour to them.,
Therefore thofe who are the objeéts of God’s
wrath, in this fenfe, never will believe. The
death of Chrift did not render God reconcilea-
ble to finners, as fome fay, but atually re-
conciled. And it may be obferved, that it is
faid of Paul, that he was reconciled, whilft
an enemy ; that is, a perfecutor of Chrift:
For he fpeaks it of himfelf, in thefe words ;
“ If when we were enemies, we were recon-
ciled to God by the death of his Son, much
more being reconciled, we fhall be faved by
his life *.”° Moreover, he was in a ftate of
adoption, when he perfecuted Chrift in his
members: For, becaufe he was a child of God,
< the Spirit of God’s Son was fent into his

7 P, 92, ¥ Col. 1. 20. * Rom, v. 10,
heart,”
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heart ;" by whofe influences he was enabled
“to cry, Abba Father’.” Regeneration
doth not make us fons; but, becaufe we are
fons, we are regenerated. 'That the cle&
“ are by nature children of wrath, even as
others®” is certain; and that they are the
children of God by grace, is equally fo. And
both thefe may be faid of them at one and the
fame time, but in different refpeéts. As the
defcendants of Adam, they are children of
wrath; that is, they are under a fentence of
condemnation by the law : As in, and mem-
bers of Chrift, they are the children of God,
and free from condemnation in his fight ; yea,
they are the obje&s of his fpecial love and
delight, and were fo from everlafting ; which
is the reafon why they are regencrated in
God’s due time, when their adoption becomes
open and vifible. Famius hath this note on
Gal.iv. 5. Adoptio filiorum acterna, fed fuo
tempore exhibetur; that is, the adoption of
fons is eternal, but is manifefted in time.
Objett. 8. © A finner’s Juftification may,
and thould be confidered as the birth of time,
and fo perfonal and actual, in the joyful and
blefled application thereof%” I anfwer:
Juftification, as it is an act in God, or asit is
taken for his non-imputation of fin, and impu-
tation of righteoufnefs, ought not to be confi~
dered as the birth of time, but is eternal,

¥ Galiv. 6. * Eph.ii, 2. a p, 166.
becaufe
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becaufe all his immanent ad&s are fo. Again:
Is attual Juftification the fame with perfonal,
and cannot perfons be juftified before they
exift 2 then they cannot be perfonally eleéed,
before their actual exiftence. If there is a
perfonal election from eternity, there alfo may
be a perfonal Juftification from eternity, be-
caufe the latter requires our exiftence no more
than the former.

Thofe who objett againft eternal Juftifica-
tion, That the exiftence of the perfons jufti-
fied is neceffary to Juftification, would do
well to confider, that the Remonftrants, in
the fame manner, obje¢t againft eternal election.
For, fay they, ¢ It cannot be, that any one
fhould be actually eleGted, who doth not as
yet actually exift, for as much as no qualities
belong to a won ens®” Let our opponents fee
how they can remove this difficulty, which is
raifed againft eternal eleétion; and clofely exa-
mine if that anfwer, which removes it, as le-
velled againft a perfonal election from ever-
lafting, doth not alfo fully take off its force
againft the perforal Juftification of the ele&t
before time. Iam perfuaded they will: For
as cletion is an act in God, and is not effe-
&ive of any real change in us; fo is Juftifica-
tion, and works no phytical change in us, as
has been before obferved. If by adtual Jufti-

® Nam fieri non poteft, ut a&tu elettus fir, qui a&u nondum
exiftit, quandoguidem non entis nullae qualitates.  porft, dmic,

€ol. cm Pifeat, § 112, p. 231, )
1 fication,
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fication, or the application of that benefit, is
intended the difcovery of it to God’s ele&, for
their confolation and joy, it certainly follows
faith ; and is that Juftification by faith which
the fcripture fpeaks of, when faith is taken in
a proper fenfe, but is no evidence that Juftifi-
cation it felf is not eternal.

Objeit. 9. < The diftinction of virtual and
attual, has its ufe and place in fcripture, as
well as in nature. In nature the cafe is plain;
for the earth virtually contains all the fruit
that will be brought forth and ripened, not
only the next fummer, but an hundred years
hence; whence it follows not that trees are
now full of ripe fruit. The fea alfo virtually
contains all fountains and rivers that can poffi-
bly flow from it, as eternity contains all poffi-
ble time, And no lefs plain is the cafe as to
fcripture, where Chrift is faid to be a lamb
flain from the foundation of the world:
‘Which cannot be underftood of Chrift’s being
aGually crucified, before he was born; but
the flaying there muft be virtual, not actual.”

This diftincion of virtual and acual I cannot
well underftand, efpecially as it is ufed in the
affair of Juftification. Virtual feems to me to
fignify fomething which has effe in potentia,
being in power, or that which 1s poffible to be
effected ; and may be confidered as uncertain,
with refpe&t to actual being. Thus all poffible

¢ P. 166, 167,

things
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things may be faid to be virtually in the divine
mind, or to lie before God as things which
may be produced by his infinite power, though
never brought into real being: “ For eus is
divided into ens in power and a&t®.” Where-
fore 1 conceive it may be as well to make ufe
of the word potential as virtual, when the
atual being of any thing, which may be, is
not defigned, but only its being in power.
I will not pretend to fay what farther may be
defigned by virtual (than potential imports)
when it is made ufe of in the bufinefs of Jufti-
fication. But I am not able to underftand that
the term it felf fignifies any thing more.
Again: It appears very firange to me that
any thing, which has no being but in God
himfelf, (as Juftification has not) fhould be
faid to have only a virtual being till time, and
that its actual being commences in time; be-
caufe, whatever is in God, muft’ needs be
eternal. Therefore it is an improper way of
reafoning to infer, that becaufe trees are not
now full of ripe fruit, that God doth not
actually, but only virtually juftify his people
before faith.  Juftification, as it is an a& in
God’s mind, ought not to be confidered as
future, but as it always has been in himfelf,
though not known to us till we believe,
I add, that virtual, as ftanding oppofed to

9 An quod in potentia eft habeat effentiam? Refp. Ira eft,
hinc ens dividitur in ens potentia & altu, 1bid, .13,
a&ual,



