ESSENTIAL TO THE CHRISTIAN RELIGION.
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SECTION III.

IF JESUS CHRISY BE NOT THE TRUE GOD, OF
THE SAME ESSENCE WITIHI III$S FATHER, HE
AND HIS APOSTLES HAVE LED US INTO A
COMPLICATED AND PERNICIOUS ERROQOR,

CHAPTER 1.

THE PRINCIPLES WHICIH WK OPPOSE, OBSCURFE, DEPRLECIATE,
AND DESTROY THOSI LEXALTED IDEAS WHICH JESUS
GIVES US OF IS FATHER'S LOVE, AND OF HIS OWN COM-
PASSBION TO SINI'UL MEN.,

THE general reason of the leading proposition in
this scetion 18, The sacred writers of the New Tes-
tament have not spoken of Christ as of a mere creature,
though they were perfectly well informed as to his
true dignity and real character. But it is necessary
that I should be more particular. In order, therefore, to
prove and illustrate the proposition, I shall endeavour
to show, That the Sociman hypothesis obscures,
depreciates, and destroys those cxalted 1deas which
Jesus Christ gives us of his Father’s love, and of his
own compassion to sinful men; that it so weakens:
the idea, which 1s given us in the New Testament,
of the greatness of the mystery of godliness, that one
cannot help suspecting the apostles of a design to
deceive us by bombastic expressions; that 1t deprives
Jesus Christ of his honour, by making him possess,
in a metaphorical sense, those titles which are given
him in one that 1s proper; that 1t supersedes the
I
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necessity and vacates the death of Christ; and, that
it renders the language of Seripture obscure and
false, absurd and impious.

I affirm, then, that the Socinian hypothesis ob-
scures, depreciates, and destroys those exalted ideas
which Jesus gives us of his Father's love, and of his
own compassion to sinful men. It is manifest, that
the grand benefit and the highest evidence of the
Father's love consist, in giving ‘“ HIS ONLY BEGOT-
TEN Son,” John iii. 36; and in delivering him up
to death for us. This gift, according to the Holy
Ghost, includes all others. For the apostle says,
‘“ He that spared not his own Son, how shall he not
with him also freely give us ALL things?’> Rom.
viil. 32, But if Jesus be by nature a mere man, or a
mere creature, the gift must be of incomparably less
value than the salvation of mankind; and, so far
from wondering that God has purchased our salvation
at so dear a rate, we have reason to be surprised that
he should procure it at so small an expense. For
however holy and excellent we may suppose Jesus
to be, yet we must allow that an innumerable multi-
tude of immortal beings, who love God with all
their hearts, and serve him with all their powers, will
be, in the day of their consummation, a more delightful
object in the eye of Omniscience than Jesus Christ,
if he be a mere creature. The salvation of mankind,
therefore, 1s more precious than the life of Christ;
especially when it is considered, that in losing his life
he did not lose his holiness. But the comparison
here does not only lay between Christ and the multi-
tudes redeemed by him; it extends also to the fem-

oral lLife which he lost for them, and that eternal
life which they acquire by him. The result, then,
of such a companson must be, that the gift of Christ,
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as a mere creature, is of much less value than the
salvation of mankind.

But, if Jesus Christ be Gop-mAN, the intimate
union of the humanity with his Divinity may well be
concewed to render his life and blood infinitely pre-
cious. Of this we may assure ourselves by reasoning
from the less to the greater. A clod of the valley,
for instance, is of no worth or dignity; we do not
care how many blows it receives; it makes no dif-
ference to us whether it be preserved or destroyed.
But if it be united to a spirit, the union will 1mme-
diately confer a dignity upon it, so as to give a pro-
portional value to its actions or sufferings on the
behalf of any one. - Then suppose it exalted to an
union with the Divine essence, and its Intimate rela-
tion to God will render its vicarious obedience and
sufferings of infinite worth. Or thus: If the sufferings
of a person of quality be of more value than those of
a peasant; if those of a king's son than those of a

erson of quality; and if those of the king himself
than those of his own son; it follows, if we proceed
in this gradation ad infinitum, and can find a person
whose (%gnity has no bounds, his sufferings will be of
infinite value. Such, according to our hypothesis,
i1s JEsus CuRrisT; for he 1s ¢ Gob manifest in the
flesh,” 1 Tim. ii. 16. In all his sufferings, and
in the depth of his humiliation, he possessed the
glories of the GopuEeAD, which eunobled and dig-
nified, beyond conception and beyond bounds, all that
he d1d and all that he underwent for the salvation of
sinners. Such a Saviour being the gift of the Di-
vine Father to miserable men, must be a present of
infinite value, and could proceed from nothing short
of infinite love.

But, after all that can be said for the contrary

1 2
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sentiment, a man is but a man; and we should exalt
the mercy of God at a childish rate, were we to ex-
claim, ¢ Unspeakable love! unbounded merey! which
gave the temporal life of « mere man for the eternal
salvation of mankind!”> Nor would an exclamation
of this kind be much more pertinent on the Arian
hypothesis.  There must necessarily, therefore, be
a more exalted meaning in these and similar expres-
sions: “In this was manifested the love of God
towards us, because that God sent his ONLY BEGOT-
TEN SON into the world, that we might live through
him,” 1 John 1v. 9. “ God so loved the world, that
he gave his ONLY BEGOTTEN SoN,” John iii. 36.
There must, I say, be a more cxalted meaning in them
than that which 1s given to them by our opponents.

When Paul says, God “ spared not his own Son,”
Rom. viil. 32, the meaning is, that he gave us tke
life of his Son. Then, reasoning from the greater
to the less, he concludes, that God will give us all
other blessings; because the apostle considers the
life of Christ as more valuable and more precious
than all things besides.  But is there any proportion,
let common sense be the judge; 1s there any propor-
tion between the temporal life of a man like ourselves,
or of any mere creature, and the eternal felicity of all
the redeemed ?  Or, can anything be more weak, in-'
conclusive, and false, than the apostle’s reasoning, if
the principles of our adversaries be true ?

They will say, ¢ God manifests his love, by giving
us eternal life wit/ his Son.”’—I reply, The assertion
includes two things; everlasting lite, and the way in
which 1t 1s granted, that is, by the ministry of Jesus
Christ. The former, being vouchsafed to guilty and
miserable creatures, and is undoubtedly an evidence of
Divine love; the lafler is but very weakly expressive
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of any such thing. For it cannot surely be con-
sidered as a great and wonderful etfort of God’s love,
to give the temporal lifc of one wan, for the eternal
life of millions.

Let me illustrate the point. In the deliverance of
the ancient Israclites from Egyptian bondage, two
things may be remarked. God redeems them from
the slavery under which they groaned ; and, previous
to their deliverance, he commands them to kill the

aschal-lamb, and to sprinkle its blood on the door-
posts of their houses. The love of God to the tribes
of Jacob, in granting them deliverance, is greatly to
be admired ; for they were reduced to a sad cxtremity,
and bad long desired to be relieved. But we should
think ourselves much abused, if any one endeavoured
to persuade us, that the love of God to them ap-

eared I a wonderful manner, beecause the blood oiP a
szmb was a sign to the destroying angel to spare their
firstborn, or because the sacrifice of the passover was
a means, in the hand of God, of working out their
dehverance. Should any one exclaim, * Behold, how
God loved the Israclites! he so loved them, that
he put a lamb, nay, many lambs, to death, that he
might redeem them from slavery!” would you not
think him delirious? But here I shall be reminded,
¢ That the life of Christ, as a mere man, is incompa-
rably more precious than the life of a sacrifice under
the law.”—Suppose it be; yet, as the life of a lamb
bears no proportion to the temporal deliverance of the
Israelites, the temporal life of Jesus, as a mere man,
or a mere creature, can bear no proportion to the
cternal life of mankind.  Nay, in the former of these
two cases there is some proportion, and a comparison
may be formed, but none at all in the latéer. For,

as the life of a lamb is temporal, so was the life of
193



90 THR DEITY OF JESUS CHRIST

an Israelite, which was redeemed by it; and 1t must
be allowed, that between temporal and temporal there
is some proportion. But the life of Christ, as a mere
creature, is temporal, and of alimited worth ; whereasthe
life he purchased for us is eternal, and of infinite value;
between which there 1s, there can be, no proportion.

¢ The love of God appears,” 1t will be said, “ not in
giving a man, simply considered ; but in giving one
that 1s his own Son.”>—DBut 1s Jesus the Son of God
in a proper, or in a figurative sense ?  If the former,
it must be by eternal generation, which is that for
which we plead. If the latéer, 1 desire to be in-
formed, Whether it be an extraordinary and an asto-
nishing effort of Divine love, to give a man for our
redemption, who is the Son of God only by a meta-
phor ? Suppose a sovereign were obliged to destroy
a great number of his subjects, to assert the rights of
justice, and maintain the honour of his laws; exeept
some person be found worthy of being admitted as
their substitute, who, by laying down his life, shall
deliver them from death.  Suppose, further, that this
prince, being moved with compassion, should engage
to give the life of his own son for their redemption ;
you could not but conceive the highest idea of his
mercy and love to his offending subjects. But if,
afterwards, you should be well informed, that he did
not give his own son, and be also assured that he
never had, properly speaking, a son of his own; but,
that all the mystery of this astonishing love, which
made such a noise 1n the world, consisted in this 3
he adopted one of his subjects; took him out of a
state of extreme indigence; educated him like the
son of a prince ; determined to give him up to death,
as a ransom for his perishing subjects ; and then, if it
were possible, to reward his sufferings, by making
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him the heir of his crown ; in such a case, it would
be immediately said, Though the conduct of this
prince is very extraordinary, and though his clemency
is worthy of admiration, in pardoning attainted rebels,
and in redeeming those who deserved to perish ; yet
it is a childish hyperbole to exclaim, ¢ Behold, how
he loved his kingdom! He so loved 1t, that he gave
his Son, his own Son, his dearly beloved and only
begotten Son, to die for his offending subjects [

Still more fully to illustrate the point, we may
borrow an instance from the sacred Scriptures. The
offering up of Isaac, our adversaries themselves allow,
was a type of the sacrifice of Jesus Christ. Isaac,
the delight of his father, and his only son, was bound,
in order to be saerificed by Abraham himself, not-
withstanding all the yearnmgs of parental love. Thus
he became a lively type of Christ; of Him, who 1s
the only begotten of the Father, and in whom he
takes infinite and eternal delight. Him did the Father
deliver up to sufferings and sorrows, to agonies and
death. The types which prefigured the death of
Christ, all agree in representing him as suffering in
our stead ; as the ancient sacrifices were substituted
in the place of those for whom they were offered.
Every type, notwithstanding, had its particular rela-
tion, by which it is distinguished from others. Thus
the blood of the paschal lamb, being sprinkled on the
door-posts of the Israclitish houses, secured the 1n-
habitants from the sword of the destroying angel: so
the blood of Christ, being sprinkled on our hearts,
preserves us from the stroke of Divine justice. But
the offering up of Isaac, being without the shedding
of blood, cannot have this resemblance with Jesus
Christ.  'We must, therefore, look for another, which
consists in this: as Abraham offered up his only
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son, so the Divine Father delivered up to death his
ouly begotten Son. Suppose, then, any one were to
persuade and convince you, that Abraham did not
offer up his only son, nor his own son 3 but took the
son of Eliezar, gave im the name of Isaac, and, if you
will, put on him the clothes of Isaac; you would imme-
diately forbear to wonder at the obedience and faith of
the renowned patriarch, in making 1o scruple to sacri-
fice his own and only son. We have been wont to
look for the image only in a type, and for the reality
in its accomplishment: but, if we believe our adver-
saries, we must invert this order ; we must look for
the reality in the type, and the iinage in its accoms
plishment. According to this new mode of inter~
pretation, Abraham performed a great and wonderful
act of obedience, by which his faith in the promises
and his love to God have been rendered illustrious to
all generations ; for he offered up his own son, his
dear and only son ; and this he did 1n reality, not in
appearance only. DBut God, in delivering up Jesus
to death, gives us only a servant, whom he calls his
Son, that there might be a greater appearance of love
in his dying for us: so that these and similar expres-
sions, ¢ Ile spared not his own Son,”* are used with
little propriety ; are vain and delusive.

To advance the dignity of Jesus Christ, it may,
perhaps, be said, ¢ He, whom God gave to be our
Saviour, is the heir of eternal life.”—DBut 1if he ob-
tained this exalted honour, in consequence of his suf-
ferings, and as a reward of his death, (though 1t may
be said, God crowns his servant to reward his pa-
tience, ) vet it still remains a truth, that he gave us no
other than a servant, for the redemption of men; a
servant who was bound to fulfil the Divine law for
himself, being then but an ¢ unprofitable servant.”
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The scntiment of our adversaries 1s no less inju-
rious to the love and compassion of Christ, as revealed
in the gospel. On their hypothesis, it i1s depreciated,
obscured, and lost. I he really suffered in our sense,
he underwent, for a season, the weight of the Divine
curse ; his very soul was penetrated by the sword of
eternal justice; and he felt the desertion of his Fa-
ther, with a grief proportional to the ardour of his
own love. Thus his love to sinners is equal to the
terrors of God’s avenging justice, under the stroke of
which he agonized, bled, and died. But if he suffered
only in the sense of our adversaries; if he suffered
without bearing the sins of men, or sustaining the
punishment deserved by them ; there was nothing 1n
his death deserving of our astonishment, in regard of
his love to us, nor anything very heroical 1n 1t. On
this supposition, Codrus, king of the Athenians,
would be as worthy of praise as Jesus Christ. For
that prince, putting himself at the hcad of his army
against the enemy, and being persuaded, by the an-
swer of some oracle, that if he himself were not slain
in the battle, his subjects could not gain the victory,
threw aside his royal apparel, put on ragged clothes,
went into the camp of the enemy, and frustrated their
design to save him, by provoking a soldier who slew
him. The love which this Athenian prince disco-
vered for his subjects, by this instance of his concern
for their welfare, is equal, more than cqual, to that of
Christ for believers. The former freely gave up his
life, with a view to prescrve his country from slavery,
though uncertain as to a future state of existence
but the latter laid down his life In absolute certainty
of living again after three days, and of reigning for
ever with his redeemed.

On the hypothesis opposed, we have more reason
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to admire the love of God to Jesus Christ, than that
which the Father has manifested to us by him. God,
indeed, in the forgiveness of oar sins, and the salva-
tion of our souls, manifests his love and mercy to us;
and this we ought to acknowledge with gratitude and
joy. But in the recompense he makes to Jesus
Christ, for having suffered death, by making him the
depository of ali Spmtual gifts ; b} granting him the
power of bestowing cternal life, and of inflicung eter-
nal death; and by conferrmg upon him names of the
highest dmmty and expressive of Divine authority,
]1(, manifests hus love to him in an unparalleled way,
in such a manner, and to such a degree, that Christ
has no reason to grudge the pains he underwent, and
the blood that he shed, in order to arrive at such a
state of honour and happiness. Nay, he could not
have done so well for himself 1n any other way, nor
so much to his own advantage. So that, instead of
saying, “ God so loved the world, that he gave his
only begotten Son;” we must say, “ God so loved
Jesus Christ, that, after he had honoured him with
the title of Aus Son, he gave him the world, and put
all things 1n subjection to him.” Instead of saying,
““ He that spared not HIs oWN SoN, how shall he
not with him also freely give us all things;” we must
say, ‘It 1s no wonder that he who promises to
give us eternal life, has given us the life of Jesus
Christ.”

“ But Jesus Christ,” they will say, ¢ is the master,
and we are the servants; 1t must, therefore, be an
extraordinary act of love, for a master to give himself
up to death on purpose to ransom slaves, and such
slaves as were his enemies.”—IHere it 1s necessary
to consider the love of the Father, and the love of the
Son, in a separate view. The Father gives, not him-
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self, but Jesus Christ, to die for us; and Christ, it 1s
manifest, cannot be called master, with regard to
God. In that respect, he is as much a servant as
any of us ; he being God’s own creature, and subject
to his laws. God, therefore, does not give a master,
but his own servant. He is, indeed, the most perfect
of all that ever bore the character, yet he 1s but a ser-
vant, and must be so for ever. So that, though the
love of God is manifested, in saving his encmies from
deserved ruin, yet the excellence of that love 1s far
from appearing in the gift of a servant; a servant
that owes his existence to a sovereign act of Divine
power, and all his blessedness to the communications
of Divine favour; a servant who, in the redemption
of sinners, loses neither his holiness, happiness, nor
glory ; who loses his life but for three days, by
which loss he obtained the empire of the universe;
and who, consequently, sacrifices no great matter on
his part. Ior if he be a mere creature ; 1if, i suffer-
ing, he have nothing to fear but death itself; if, by
his sufferings, he obtain eternal felicity for those he
redeems ; and if he 1s to be highly exalted after his
abasement, where is the mighty effort of his love ?
Those who devoted themselves for the preservation
of their country, in the certainty of dying, and the
uncertainty of living after death; obtaining for a re-
compense only an imaginary glory, which could not
abate the horrors of dissolution; offered much greater
violence to themselves than Jesus Christ did 1n all
that he underwent. Nay, there are few men in the
world who would not be ready to suffer a similar
death on the same conditions. Where 1s the man
who, if it were in his power, would not be willing to

urchase eternal happiness for innumerable millions
of his fellow-creatures, by suffering the pains of
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crucifixion, if he were sure to rise again the third day,
and to enjoy, as the reward of his sufferings, immense
felicity, everlasting honours, and dominion over all
creatures? It must, therefore, be granted, that Jesus
Christ is #ot a mere man, and that he did n#ot suffer
a death like that of other men, who have fallen mar-
tyrs to the truth; but that he 1s really a Divine
Person, and, being incarnate, died under the stroke of
eternal justice, as the substitute of the guilty, that he
might redeem the wretched, and save sinners from the
wrath to come, For, Iet our adversaries make use of
what ecvasions they will, they cannot overturn the
doctrine of our Saviour’s Divinity, without essentially
altering the Christian religion; destroying the true
sense of the ancient types; and so depreciating the
love of God to sinners 1n the gift of his Son, and the
compassion of Jesus in dying for them, as to render
the strongest and finest expressions of Scripture, re-
speeting Divine love, little better than arrant bombast,
or mere flights of inagimation.

Of this they scem to be conscious, when called to
explain themnselves on the subject of our heavenly
Father’s love, which so strongly characterizes the
covenant of grace. ¢ God,” say they, ¢ was the
Father of just men under the Jewish economy; but
he did not appear to be so. This is the reason wh
he 1s seldom called Father in the Old Testament.
Nor 1s he so called there because he designs to give
us cternal life; but because he created us, and be-
stows upon us the good things of time.”—The
Socinians make the wonderful love of God to con-
sist In his giving us efernal life, and, m so doing,
they speak agreeably to their own sentiments. But
the writers of the New Testament speak a different
language. They represent the infinite greatness and
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astonishing excellence of God's love, as appearing in
the gift of His owN soN. This they consider as the
grand evidence that God loves mankind. For thus
they speak, and thus the Redecmer himsclf speaks,
“ God so loved the world, that he gave HIs oNLY
BEGOTTEN soN. Iu this was manifested the love of
God, because he sent IS ONLY BEGOTTEN SON.
He that spared not His own Sow,” John 1. 16;
1 John iv. 9; Rom. vii. 32. This, on the princi-

s of our opposers, is an insurmountable diﬂiculty
E’Vhen they prove God’s love to men, by his giving
them etemalp life, we understand them very well ; but
when they endeavour to prove 1t, by the Father
giving to us kis Son, we can discern but little pro-
pricty or truth in what they say.

They, indeed, tell us, ¢ That God, in giving his
only Son to be a sacnifice for our smns, engages him-
self to us, by a pledge of inestimable value; and pro-
mises, not only to forgive our transgressions, but also
to give us etcrnal life.  And by the manifestation of
this great love to us, when we were his enemies, he
effectually draws and reconciles us to himself. And,
as he will not forgive our sins but by means of his
Son, who gave himself for them, he thereby engages
and subjects us to his Son; and, at the same time,
declares how much he abhors those sins, which must
be expiated by his Sen’s blood, and what an aversion
we also ought tc have for theimn.”—Such reasoning is
only calculated to conceal the weakness of the cause
it is intended to defend. Ior, not being able to prove
the greatness of God’s love to mankind, in that way
which the apostles take to exalt it, that is, ¢ by the
gift of HiIs owN Sox;” our adversarms prudently
collect such considerations as are, exclusive of its
grand evidence, best fitted to discover the Father’s

K
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affection for us. These considerations are, the re-
mission of sins, and eternal life; our being enemies to
God, when he formed the design of saving us; and
those inducements to holiness, which are drawn from
the method in which our sins are forgiven. But
these considerations, however great and noble in their
proper places, leave the difficulty before us in its full
force. For our inquiry is, Whether God presents us
with a great, a wonderful, an incomparable gift, when
he gives the life of a mere man for our salvation?
Thas is the question before us; nor will the followers
of Socinus ever be able to satisty either themselves or
others upon 1it.

“ God,” say they, “1in giving his Son, engages
himself, by a pledge of inestimable value, to give us
eternal life.”—DBut can it be said of a mere men, how
holy soever he be, that he is a pledge of inestimable
value 2 Or, can the gift of his temporal life, which
he parts with only for three days, be considered as a
perfect security, that believers shall enjoy eternal
happiness?  Nay, supposing Jesus to be by nature
the most exalted of all mere creatures; would it be
logical, would it be rational, thus to argue? If God,
in his great love, delivered up one mere creature to
death, we may safely conclude he will deliver milizons
from it. If he delivered up one to femporal suffer-
ings, he will certainly deliver vast multitudes from
elernal torments. If he gave a person infinitely in-

Jerior to himself, to endure the pains of crucifixion
for us; he will undoubtedly grant us the enjoyment
of Himself, to make us completely and everlastingly
happy. ow different the apostle’s manner of argu-
ing, In a passage before cited! ¢ He that spared
not HIS OWN Sow, but delivered him up for us all,
how shall he not with him also freely give us all
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things 7’ Rom. viii. 32. Whoever duly considers
how Paul speaks of God’s own Son, of us all, and of
all things, cannot but ohserve he supposes it quite
evident, that there is no proportion between Jesus
Christ and all the redeemed, though taken collee-
tively ; nor between the gift of Him, and the grant of
all other blessings. But such a way of speaking is
absolutely unaccountable, is highly absurd, on the
hypothesis opposed. “ God engages himself, by a
ledge of inestimable value, to give us eternal life.”
hat! was it the capital design of the death of
Christ, that it should be a pledge of our future feli-
city? As if God had caused Moses to die many
years before he did, that his dissolution might be a
ledge to the Israelites of their departure out of
lﬁgypt, and settlement in the land of Canaan!

“ By his great love to us, when we were his
enemics.”—But where is this great love? Is the life
of amere man so precious ? especially of one who, by
dying, exchanges a state of sufferings and sorrows,
for a state of honour and joy, which he obtaius for
himself and all his disciples ?

Our opponents say, *“ And as he will not forgive us
our sins, but by means of his Son, who gave himself for
them ; he therehy engages and subjects us to his Son.”
~—This very nearly discovers, what they are ashamed
to own, and yet would be obliged to confess, were they
to reason consequentially from their own principles.
The consequence I mean 1s, That the death of Christ
1s more beneficial to himself, than it is to us; and,
that God has done more for him, on tkat account,
than he does for us. We ought, therefore, no longer
to say ; ¢ God so loved the world, that he gave his
Son ;” but, “ God so loved Ais Son, that he gave him
the world.” For they will by no means allow, that

K 2
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the death of Christ redeems us fo God. They
peremptorily affirm, and insist upon it, that God is
not reconciled to sinners by Jesus Christ. Hear
their words : ““ It is not true, that God, being provoked
against mankind, was reconciled by Jesus Christ;
for quite the contrary may be asserted; that 1s,
God being appeased towards mankind, reconciles to
himself, by Jesus Christ, men who were provoked
against him.”’—1If, then, Jesus does not reconcile us
to Ged, does mnot make our peace with him, we
might, for aught that appears to the contrary, have
done tolerably well wit}lout him. For as to our
natural aversion to God, he could easily have re-
moved it, by the operation of his grace on our
hearts, without the mediation of Christ. But as
for Jesus, being a mere man, he could not have
enjoyed a supernatural glory and power, if he had not
signalized his obedience by his death. The fruit,
therefore, which we reap from his sufferings, is very
small ; but the benefits which he receives from them,
arc very great ; because it Is in virtue of his obedience
to death, that he becomes the head of men and angels.

‘“ He, at the same time declares, how much he abhors
those sins which must be expiated by his Son’s blood;
and what an aversion we also ought to have for them.”’
~—But if Christ be a mere man, or a mere creature, his
death can have but little force to convince us how
much sin is the object of God’s abhorrence. The
inference, in this case, will rather be, There is no
reason that we should make any great scruple of
committing sin ; sceing it may, with so much ease, and
at so small an expense, be expiated : for the blood

of one man is sufficient to atone for the sing of
mellions.



